The archetypal quaternary predetermines and directs; the procreative obeys the” 
plan; the human or divine decides the use to which that which has come into ex- 


istence shall be put, and thus the last becomes the archetypal quaternary of the 
next manvantara. 
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THE ZODIAC. 


IV. 


| the parts of the body through which these princi- 


ples operate lie along the spine. Along the spine man 

raises procreative functions to spiritual powers. Thus 

he builds a bridge from the physical to the spiritual 
world—across the psychic world. The parts of the body which 
represent thought, individuality, soul and will, and which unite 
man with the divine, are: The terminal filament from the gland 
of Luschka to its juncture at the spinal cord (7); the spinal cord 
proper from its end to a point a littie above the heart (18) ; that 
part of the cord which lies between the shoulders #’); and that 
part of the cord which passes through the cervical vertebrae (>) 
Thought begins the third quaternary. The cauda equina 
represents the numerous currents of thoughts as they arise in 
the body, but the terminal filament is the representative of the 
principle of thought. The cauda equina is a set of nerves 
spread out in fan-like manner and gathered together at the end 
of the spinal cord. It is the line of communication between the 
end of the cord and the gland of Luschka, which is situated at 
the extreme end of the spine and symbolizes masculine sex, even 
as thought is the line of communication between the mind and 
desire. The conscious germ at the gland of Luschka or the 
lower part of the terminal filament may, according to the nature 








194 THE WORD 


of the thought, pass down from the desire—and out into the 
sense world—or remain in the body and rise upward from de- 
sire through thought and unite with its individuality. 

Life and thought are the two opposites on the same plane, 
which is the plane of leo—sagittary (-7). Thought is the 
complement, completion and attainment of life, and thought is 
on the upward are on the same plane. Thought guides life into 
form, develops sex, and raises desire into thought. Life builds 
up the forms of all things into visibility, but thought deter- 
mines what those forms shall be. Life and thought are the two 
lower points of the triangle f,8., 4. It depends on thought as to 
whether its complement, life, shall pass on through the upward 
arc of the circle to the highest realms, or shall by way of the 
desires return into this lower earthly world of senses and forms. 
If it passes downward it loses its individuality and unites with 
the world; if it aspires upward it reaches to and becomes one 
with its individuality. In this sense thought is the entrance to 
the realm of the inner senses, and also the process of the build- 
ing of the body from and in which these inner senses grow. 

Individuality is represented by the spinal cord just above 
the heart. When the germ rises to this point in the cord, 
breathing stops. The flood gates of the heart are closed; the 
circulation of the blood ceases. The desires and forms are 
blended into one. The mind then ceases to function and all 
thoughts are suppressed. The personality disappears. Then 
knowledge comes, individuality stands forth, alone, self-shining: 
T-am-l. 

Breath ( & ) and individuality ( 18 ) are the two oppo- 
sites, on the same plane (%-13) and of the same principle. 
Breath and individuality are the beginning and end of this evo- 
lution as far as humanity as a whole is concerned. Breath 
represents that which breathes all things and part of itself into 
manifestation through the involution of life, and form, and sex. 
Individuality represents the evolution of the breath through 
sex, and desire, and thought, to knowledge of itself, of I-am-l. 

Soul is represented by that part of the spinal cord which is 
situated between the shoulders. When the conscious germ 
rises to this point it loses all sense of separateness and alone- 
ness. It becomes wise and uses its knowledge wisely. It enters 
the heart of humanity and inspires all beings with the spirit of 
love, of unselfishness, and of good deeds for others, though 
others may not know. 
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Soul ( “# ) is on the same plane as substance (1), (I - &) 
but vastly advanced in evolution. It is the highest development 
of substance. Soul is the divine androgyne in each human being 
and is the source of the love which is expressed by every being 
according to its nature and capacity. 

That part of the spinal cord which passes through the cer- 
vical vertebrae is the representative of will ( * ). It is the 
means of transmitting consciousness (represented by the head) 
to the body through motion ( 8 ). Through will come all 
voluntary movements of the body. It, will, is also the means of 
the conscious passing of the will-germ from the body to the 
head. Will is the bridge between the beings and worlds, mani- 
fested or unmanifested, and the changeless consciousness. 
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Thus we have three quaternaries by which the zodiac has 
been represented. Each quaternary acts from its own world for 
its own purpose and in its own place. The archetypal quaternary 
(7, 8, 0, S) predetermines and directs what is to come into ex- 
istence. The procreative quaternary (‘,™,~,™) obeys the 
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plan furnished by the archetypal quaternary. The human (or 
divine) quaternary ( ¢ ,\8,4”,>) decides what it shall do with 
that which has been brought into existence, and whether this 
shall be used for the purpose which its tendencies suggest, or 
whether it will be used for a different purpose; whether the 
body received will be used for animal needs and ends or for 
divine purposes. This decision—human or divine—put into 
practice, effects forms and becomes the archetypal quaternary 
of the next evolution. 





I held that a man should have traveled thoroughly round 
himself and the great terra incognita just outside and inside his 
own threshold, before he undertook voyages of discovery to other 
worlds. Let him first thoroughly explore that strange country 
laid down on the maps as Seauton; let him look down into its 
craters and find whether they be burnt out or only smouldering; 
let him know between the good and evil fruits of its passionate 
tropics; let him experience how healthful are its serene and 
high-lying table-lands; let him be many times driven back (till 
he wisely consent to be baffled) from its speculative northwest 
passages that lead only to the dreary solitudes of a sunless 
world, before he think himself morally equipped for travels to 
more distant regions.—Lowell, Fire Side Travels. 





FREEDOM. 
By Atice Le PLonceon. 


As stars unfaltering in their orbits roll 

So he who casts off FEAR pursues his way; 
From life to death, from death to birth, he glides 
Through good and ill, enduring much—nor chides 
Adversity, which masks the golden ray 

That leads to joy and peace—the final goal. 








THE KEY OF THE UNIVERSE. 
By ALExaNDER Wiper, M.D. 


NE summer afternoon,some twenty years or more ago, 

a neighbor in Roseville invited me to his house, where 

a visitor was showing a radiometer. Professor Sir 

William Crookes had devised the toy some little time 

before, and the scientists were propounding their theories of its 

motion. The instrument consisted of a needle-support on which 

was fixed a vane with four wings. It was placed in a vertical 

position, under an exhausted receiver, and suggested a minia- 

ture water-wheel standing on end. When exposed to the light 

it revolved incessantly, but stopped instantly whenever the light 
was excluded. 

The peculiarity of propulsion by the influence of light sug- 
gested the analogy to the revolutions of the earth and other 
planetary bodies. The radiations of actinic force from the sun 
are centrifugal, as in the radiometer, and if there had been no 
restraining principle, would have sent them all out into the 
infinite space, and perhaps into chaos outright. But the cen- 
tripetal force, as every pupil in science knows, holds them fast 
in orbits and compels them to make their journey in circles in an 
orderly manner, thus subserving the ends of their existence. 
I have never taken pains to elaborate this concept properly, or 
even to establish its correctness; but it is enough to note that a 
single principle must be operative through the whole activity 
of creation, while a twofold manifestation of it, in seeming con- 
flict, is essential and constant in the carrying onward of its 
works. 

This principle is often explained as the ‘‘operation of law.’’ 
But it related only to a stage in the process of causation. 
It is the outcome of will and intelligence, and implies that a per- 
sistent energy is its source. The Zoroastrian system as held by 
the Parsees, is based on this postulate. It ascribes personality 
to these superior forces, giving them a religious as well as phil- 
osophic form. It assigns the Cause of all to a divine being, de- 
nominated Zernan, the Infinite. Associate and yet subordinate 
are the two forces or ‘‘minds,’’ rivals to each other, and 
in conflict for superiority, one creating and bringing to perfec- 
tion, the other impeding and destructive. This conflict is mani- 
fested in the operations of nature, and has no cessation so long 
as the world endures. 
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Nowadays, however, we continue, though it be somewhat in 
the character of sciolists, to acknowledge after some perfunc- 
tory form, the Absolute Essence; and very many are prone to 
think of the universe as being after the manner of a clock which 
has been wound up and set to moving, and receives no further 
attention till it runs down. We do not profit by such conjec- 
turing. We would be no more successful in the endeavor to 
define the extent and resources of the Infinite, than in an attempt 
to ascertain with a gallon measure the capacity of the ocean. 
We can do no better than to hold them in profound veneration. 
Nevertheless, we are by no means restrained from enquiring 
into the laws and modes of operation by which all things occur 
with us and around us. There is an inherent curiosity in us 
which prompts to such investigation, and we have a measure of 
ability to comprehend why and how the various phenomena take 
place and become manifest. There is no limit in this, except 
such as is imposed by the imperfectness of our development, 
which oftentimes occasions an obtuseness of the understanding, 
or an incapacity to appreciate such knowledge. With such con- 
viction, we may venture to interrogate respecting some of the 
operations of the universe. 

The achievements of the later centuries embolden us to 
such enquiry and speculation. We can hardly view the universe 
as a vast lifeless machine operated by mechanic force, but rather 
as an organism influenced by a vital principle. Essence is by 
means of existence and not apart from it, is the declaration of 
that philosopher of modern times, Emanuel Swedenborg; and 
the one is not possible without the other. We find the counter- 
part to this statement in the world of nature, that everything 
subsists by virtue of polarity. In the magnet one pole is essen- 
tial to the existence of the other, and neither is without the other. 
An ingenious author* attemps to elaborate these conceptions, 
setting forth that electricity is the operative force that gives 
form and substance to all visible things, and that matter is but 
the garment of the invisible electric forces. This concept in its 
principal phases is evidently reasonable and worthy of favor- 
able consideration. Life and mind are behind all manifesta- 
tions and the analogous statement is made in the New Testa- 
ment in the Epistle to the Hebrews: ‘‘By faith we cognize that 
existing things are set in order by the permeating (réma) of 


—_ 


*George W. Calder: The Universe an Electric Organism. 
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Divinity, so that the things which are visible have not come 
into existence from those which are apparent to sense.’’ 

Although we may not be quite ready to accept without 
qualification all that is suggested by reputed scientists in rela- 
tion to these subjects, it appears reasonable that the universe 
is the product of electric forces, and that its various operations 
are carried on unceasingly through their agency. The negative 
something called ‘‘matter’’* cannot be intelligently comprehend- 
ed except from such a point of view. Boscovich, the eminent Ital- 
ian savant affirmed that in the last analysis, matter consisted of 
points of dynamic force. Faraday regarded this as capable of 
being demonstrated. It is disputed, however, by other scien- 
tists of different habits of thinking, one of whom affirms that 
the atom has the power to assume form and to create form, and 
that matter and force can not be transformed into each other. 
This may be correct, so far as present scientific knowledge ex- 
tends, but further demonstration is to be desired. We may, 
however, regard the question thus far as abstract. 

The assumptions which have been made are not to be dis- 
puted because they are not duly demonstrated. The human 
mind is capable of conceptions and intuitions that may not be 
scientifically demonstrable, but nevertheless are true. 

It may be presumptuous, but it does not seem wonderful 
that with the later discoveries and demonstrations of electricity, 
it has been imagined that in this agent the Key of the Universe 
has been found. As the outcome and manifestation of the One 
Mind and Energy it is logically evident that unity extends 
through every department of the creation. One agency must 
be present accordingly everywhere. What little is known of the 
nature of electricity, seems to warrant the supposition that it is 
that agency. In the characteristics of positive and negative, the 
duality which exists universally is strikingly displayed. It is 


*Emanuel Swedenborg describes matter as a sort of debris of spirit, 
resulting from the privation of vital energy. “There are three atmospheres, 
both in the spiritual and natural world,” says he. “These are separate from 
each other according to degrees of altitude, and in their progress toward 
lower things, they decrease in activity according to degrees of breadth. And 
since atmospheres in their progress toward lower things decrease in activity 
it follows that they constantly become dense and inert, and finally in out- 
most become so dense and inert as to be no longer atmospheres but sub- 
stances at rest, and in the natural world fixed like those on earth that are 
called matters. Such is the origin of substances and matters.” 

Angelic Wisdom Concerning the Divine Love and Wisdom, Page 305. 
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inferable therefore that electricity is in a peculiar sense, the 
creative and governing energy of Deity. That something which 
we call life, but which we cannot describe except negatively ex- 
hibits various phenomena which we recognize as electric. Ob- 
serving these facts, and venturing to make the deductions which 
are thus suggested we may not only regard the universe as an 
organism, but consider electricity as its organiser and sustainer. 
The negative element, matter, is evidently the product of electric 
force, and all the operations of the universe are carried on by 
virtue of electric propulsion, qualified and held in place and 
order by magnetic attraction. So far as we know, there may be 
solar systems coming into existence and others going out; or it 
may be, as seems more easy to imagine and comprehend, that 
the universe is sempiternal with its Author. 

The phenomena of heat and light which are so essential to 
our mundane existence, are attributed to the sun. Neverthe- 
less, in the sense by which we commonly understand things, this 
is an illusion. Every ascension made by a balloon, or by the 
climbing of a mountain, leaves warmth wofully behind; and the 
peaks capped with snow in summer time afford irrefutable testi- 
mony to the most obtuse understanding. It is unequivocally 
certain that the space occupied by our solar system through 
which our earth and the other planets run their course is abso- 
lutely cold. In such case the sun can by no means be regarded 
as a central mass of fire heating up space, fed perhaps from 
comets and meteorolites, and so destined to burn out at some 
future period, leaving all the tributary planets and their inhab- 
itants hopelessly to perish from cold. 

The phenomena of light is parallel with that of heat. It 
ean hardly be set forth as an emanation, and so far as we know 
all the space between the sun, planets and other bodies in the 
celestial infinity, is dark as fabled Erebus. 

We learn, however, that the emanations from the sun are of 
various intensity and quality. When they become intermingled 
with irradiations from the earth, there are different phenomena 
manifested, some known as heat, others as light, while others 
are not thus vividly apparent to the sense. But the last are 
revealed by the photographic plate, and it may be that they are 
impressing pictures upon the walls around us of what we are 
saying and doing, which some future scientific discovery may 
bring into plain observation. This property of radiant energy 
thus develops in our atmosphere of heat, light and chemical 
phenomena, and these are produced here in the atmosphere of 








THE KEY OF THE UNIVERSE 201 


the earth from their joint operation. The actinic rays coming in 
different degrees of intensity and directness, effect resultant 
variations in the sensations, of warmth, light, and other phe- 
nomena. 

It has been shown that light coming upon an object presses 
upon it with a definite degree of weight. Another discovery, far 
more far-reaching and revolutionary postulates that there exist 
in every atom of matter particles a thousand times smaller 
than matter. These are the ions or electrons of recent scientific 
discovery. Each of them is electric, and it has been conjectured 
that they are either electricity itself or its carrier. These elec- 
trons constitute the fourth form of matter which Sir William 
Crookes has promulgated. By their agency every function of 
life is performed, every operation in the realm of nature, every 
motion and revolution of the globes in the sky. The Marconi- 
graph is successful by their aid, and its inventor may truly be 
said to have harnessed the lightning. 

The discovery of radium for a season set the scientific 
world agog. It emits heat, light and actinic force and yet 
undergoes no perceptible change or waste of substance; and it 
exhibits an energy so powerful that Sir William Crookes esti- 
mated that a gram was enough to lift the whole British Navy 
to the summit of the highest mountain in Scotland. Lord Kel- 
vin surmises that it will, when fully investigated and exploited, 
overturn the whole doctrine of conservation of energy and cor- 
relation of forces. ‘‘ Nevertheless, the foundation of God stand- 
eth sure.’’ 

As every existing thing is permeated by electric energy, it 
may be remarked that everything is luminous. The bat and 
the owl see in places that are dark to us, while the bright sun 
of noonday makes objects invisible to them. Our own bodies, 
opaque as they are, emit rays of light which animals can per- 
ceive in the night. Both light and sound are relative; the eyes 
that can see and the ears which can hear are accountable for the 
recognition of both. Pythagoras taught that the heavenly 
bodies moved in their spiral courses in accordance with the 
notes of music; so that, if we had ears properly attuned we 
might be able to hear ‘‘when the morning stars sang together.’’ 
But what a storm of discordancies would then make life on 
earth unendurable. Even the imperfections of our senses have 
their compensations. 

This polarity is admirably exhibited in the vegetable king- 
dom. The seed is deposited in the earth, and as it germinates, 
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the plumule goes upward, and radicle downward. The law of 
positive and negative rules. Every root and every branch of 
the tree is guided by the same law; and in the coniferous trees, 
they come but with a mathematical regularity, at prescribed dis- 
tances apart and each in its proper direction. 

If the various celestial worlds are floating in a region of 
intense cold, they are solids, and by no means composed of molten 
elements. The sun, that mighty magnet that holds the planets 
in their orbits while sending actinic emanations to them all, 
forcing them into motion, must be itself necessarily what the 
philosopher Anaxagoras declared, a stone. The earth is also 
of similar material. There are doubtless electric currents run- 
ning through it in various directions heating and chilling as they 
go. For example in the Comstock mine in Nevada, in one sec- 
tion, over two thousand feet below the surface, it is warm and 
increases in warmth the lower the descent, in another section 
some thirty-five hundred feet below it is very cool. Such diver- 
sities are simply analogous to what is observed in the atmos- 
phere at different points. 

The ancient philosophers evidently had a knowledge and 
cognizance of this agent. They designated ether an igneous 
air, and wrote of it as a special form of atmosphere. In their 
scientific fabric, a cube at the bottom denoted the water; a globe 
next was the symbol of the earth; then was the crescent to 
indicate air and a lozenge to denote fire. The ether was be- 
yond, alone and yet permeating all these. They wrote of it some- 
times as a superior form of atmosphere impregnated with life, 
in which the gods and celestial powers had their abode; yet 
which was so subtile and refined as to penetrate and permeate 
everything in existence. It has also even been conceived to be 
the divine spirit, Deity itself, the omnipotent Zeus, the ever- 
present Indra, the celestial blue. 

Thus the modern steadily moves on to rectify the field of 
the ancient philosophers. However loudly they may decry the 
men and wisdom of the past and boast of the grand discoveries 
and condition of later times, it is often but a recurring of the 
former achievements, the serpent with the tail in its mouth. 
The divine returns upon itself. 

Francis Grierson remarks: ‘‘So far as we know, electricity 
is the soul of form. What we call brain-waves have an analogy 
to electric waves. We are being ruled by the seemingly im-- 
possible. The day is not far distant when the science of the 
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mind will treat material science as a plaything, and the spiritual 
power of intellect will kill Mammon like the stroke of an elec- 
tric bolt, and brute power succumb to soul-force.’’ 

‘‘Science may yet stumble upon the soul,’’ says Sir William 
Crookes. That would be wonderful, for dissectors of the hu- 
man body do not even find its lurking place. But let us hope 
while ‘‘the lamp holds out to burn.’’ 

‘*Who nobly does must nobly think, 
The soul that soars can never sink, 
And man’s a strange connecting link 
Between frail dust and Deity.’’ 





‘‘As thinkers, mankind have ever divided into two sects, 
Materialists and Idealists; the first class founding on experience, 
the second on consciousness. * * * The materialist takes his 
departure from the external world, and esteems a man as one 
product of that. The idealist takes his departure from his con- 
sciousness, and reckons the world an appearance.’’—Emerson, 
‘*The Transcendentalist.’’ 





It has been well said: 


‘*He needs no ship to cross the tide, 
Who in the lives around him sees 
Fair window-prospects opening wide 
O’er history’s fields on every side,— 
Rome, Egypt, England, Ind and Greece. 


‘Whatever moulds of various brain 
E’er shaped the world to weal or woe,— 
Whatever empires wax and wane,— 
To him who hath not eyes in vain, 
His village-microcosm can show.’’ 
—Lowell. 





THE SONG OF THE SOUL VICTORIOUS. 
ADAPTED FROM THE ORIENT. 


I stand in the Great Forever, 
I lave in the Ocean of Truth; 
And I bask in the golden sunshine 
Of an endless love and youth. 


And God is within and around me, 
All good is forever mine; 

To all who seek it is given, 
And it comes by a love divine. 


In the deathless glory of spirit 
That knows no destruction nor fall, 
From immortal fires of Heaven 
To the plains of earth I call. 


Who is this ‘‘I’’ that is speaking— 
This being so wondrous in might? 

*Tis part of the primitive Essence, 
A spark of the Infinite Light. 


Blasphemous and vain they may call me; 
What matters it all to me? 

Side by side we are marching onward, 
And, in time, we will all agree. 


Oh! I stand in the Great Forever! 
All things to me are divine; 

I eat of the heavenly manna, 
I drink of the heavenly wine. 


In the gleam of the shining rainbow 
The Father’s love I behold, 

As I gaze on its radiant blending 
Of crimson and blue and gold. 
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In all the bright birds that are singing, 
In all the fair flowers that bloom, 

‘Whose welcome aromas are bringing 
Their blessings of sweet perfume,— 


In the glorious tint of the morning, 
In the gorgeous sheen of the night, 

Oh, my soul is lost in the rapture! 
My senses are lost in the sight. 


Come back, oh my soul, in thy straying, 
Let thy wandering pinions be furled! 

Oh, speed through the heavenly ether, 
To this prosy and sense-ridden world! 


They say I am only a mortal; 
Like others I’m born but to die; 

In the mighty will of the Spirit, 
I answer: ‘‘ Death I defy!’’ 


And I feel a power uprising, 
Like the power of an embryo God; 
With a glorious wall it surrounds me 
And lifts me up from the sod. 


‘‘T am born but to die?’’ Oh, never! 
This spirit is all of me; 

I stand in the Great Forever; 
Oh, God, I am one with Thee! 


I think of this birthright immortal, 
And my being expands like a rose, 

As an odorous cloud of incense, 
Around and about me flows. 


A glorious song of rejoicing 
In the innermost spirit I hear, 
And it sounds like heavenly voices, 
In a chorus divine and clear. 


Oh, the glory and joy of living! 
Oh, the inspiration I feel! 

Like the halo of love they surround me, 
With new-born rapture and zeal! 
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I gaze through the dawn of the morning 
And I dream ’neath the stars of night, 
And I bow my head to the blessing 
Of this wonderful gift of light. 


Oh, God, I am one forever, 

With Thee, by the glory of birth! 
The celestial powers proclaim it 

To the utmost bounds of the earth. 


Ye pilgrims of varied probations, 
Ye teachers and saviors of men, 

To your heaven-born revelations 
My spirit shall answer ‘‘ Amen!’’ 


With you in the Great Forever, 
With the children of earth I stand, 
And this light flowing out like a river 
Shall bless and redeem the land. 


Oh, the glory and joy of living! 
To know we are one with God; 

*Tis an armor of might to the spirit! 
’Tis a blossom that crowns the sod! 


Thus I stand in the Great Forever 
With Thee as eternities roll; 

Thy spirit forsaketh me never; 
Thy love is the home of my soul. 





My own experience is, that every new form of life we try 1s, 
just at first, irksome rather than pleasant. * * * So my ad- 
vice is, don’t think about loneliness, or happiness, for a week or 
two. Then take stock again, and compare your feelings with 
what they were two weeks previously. If they have changed, 
even a little, for the better, you are on the right track; if not, we 
may then suspect the life does not suit you. But what I want to 
specially urge, there’s no use in comparing one’s feelings be- 
tween one day and the next; you must allow a reasonable interval 
for the direction of change to show itself.—Lewis Carroll, in a 
letter to a young woman. 

















THE ASTRAL WORLD. 
By Epvarp HERRMANN, 


LTHOUGH the term ‘‘ Astral world’’ seems new and is lit- 

A tle understood by many, yet it has been in use for cen- 

turies by the ancient philosophers as well as by those of 

the middle ages. In our time it was the celebrated 

French Kabalist, Eliphas Levy, who wrote most about it; and, 

after the inauguration of the Theosophical Society, many writers 

appeared who had something to say concerning the mysterious 

astral world and its denizens. All agree that there is, besides our 

physical and visible world, another, invisible, but also physical, 

although consisting of much finer matter than that which we are 
accustomed to. The Secret Doctrine explains it as follows: 

All matter is condensed spirit; the condensing process of 
spirit is a very slow one, taking aeons of time and producing 
many states of matter. One of the principal agents in this slow 
evolution is vibration. The modes of vibration are not always 
the same, they are subject to great changes, and these changes 
of vibration necessarily produce changes in the matter of which 
the universe is composed. The highest thinkable rate of vibra- 
tion would produce matter so fine, that no human being could 
ever be able to recognize it as such, whilst the lowest rate of vi- 
bration calls forth matter of coarse quality. 

The state of development in which our world is now, is the re- 
sult of a comparatively slow rate of vibration which allows mat- 
ter to become visible—we call it physical matter. 

Now, if we accept the teaching that thoughts are matter, a 
teaching which is proven by the possibility of transferring 
thoughts from one mind to another, we come to the conclusion 
that thought matter must be of a higher rate of vibration, be- 
cause it cannot be seen. Two things are thereby proven: (1) 
that we are constantly surrounded by finer matter, and, (2) that 
this finer matter is invisible. But this invisible matter is not 
really the matter of the astral world; it is finer than astral mat- 
ter, for the latter sometimes becomes visible. 

Take for example a vivid dream. There is no person who has 
not seen different kinds of forms in his dreams; forms which 
are sometimes so distinct that we seem to have physical ob- 
jects before our eye. Well, they are physical; only the matter 
of which they consist is much finer than the mstter of the outer 
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world; they are astral forms, made of astral matter; and the 
reason that we are able to see them is that in sleeping we enter 
the astral world, that state in which the vibrations are higher 
than in our waking state. Proof of this assertion is, that our 
thinking process is then many times quicker than when we are 
awake. In a few seconds we may dream a whole novel which 
it would require hours to read. A gentleman who had once been 
on the point of drowning, told me that in the short interval be- 
tween sinking down and being brought to the surface by his 
friends, he had lived his life all over again. He had played as 
a child, had studied in school, in the university, had entered 
business, social life, had married, educated his children and was 
on the point of dying, when he suddenly awoke to life again. 

This story proves furthermore that not only in sleeping, but 
in dying we enter the astral world—a statement which was 
made long ago by H. P. Biavatsky. 

Now, materialists will say that all this does not prove much, 
since it is only our imagination that creates the dream pictures. 

True, it may be imagination that calls astral forms into being, 
but who knows what imagination really is? Who knows if it 
was not also some kind of imagination that created the forms of 
our physical world? And is the difference between the two 
worlds really so great that we should regard the manifestations 
of the one as hallucinations and those of the other as ever ex- 
istent things? Are not both fleeting shadows, impermanent 
forms, subject to continual change and decay, with the sole dif- 
ference, that the one changes more quickly than the other? And 
for this very reason the finer matter is able to exert a much 
greater influence on us than the forms of the outer world, as we 
shall see further on. 

The materialists who deny the existence of astral forms are 
ignorant; for scientists who have investigated the phenomena of 
spiritism, have proven beyond a doubt that such forms really 
exist. They have been seen, touched, weighed, photographed, 
at night and in broad daylight. Any one who is interested in 
these things can get enough information by reading Du Prel’s 
works, or the proceedings of the Society for Psychical Research, 
or, best of all, ‘‘Aksakow’s Animism and Spiritism.’’ If after 
reading them he still doubts, let him go to a genuine spiritistic 
seance and see for himself. 

Now, according to Theosophic teaching, the astral world pre- 
cedes the physical in the order of manifestation, that is to say, 
all forms appear first as astral forms, clothed in fine astral mat- 











THE ASTRAL WORLD 209 


ter. This permeates physical matter as air permeates water; 
so that we really live in all the different kinds of matter which 
preceded the formation of our physical matter. The objects of 
the astral world much resemble those of our earth, but they are 
transparent, owing to the finer matter with which they are sur- 
rounded ; for the same reason they change their form with start- 
ling rapidity. 

All our thoughts, all our feelings and desires, cause vibrations 
in the astral essence and are apt to create forms which are more 
or less distinct according to the strength and precision of our 
thoughts. A man, for instance, who has hundreds of vague or 
loose thoughts, produces only loose clouds of astral essence, 
while another who concentrates his thoughts for some time on a 
certain thing really gives form to that thing, which form may be- 
come so distinct that it can be seen with the physical eye. An 
illustration of this is the great English painter Blake, who al- 
ways distinctly saw, or at least believed he saw the objects which 
his imagination created and which he was about to paint. The 
same thing happens to great poets who often see the persons of 
their imagination as living and moving entities. 

We constantly create forms in the astral world by vibrations 
set up by our thoughts, and those thought forms are ensouled by 
our own life—they are alive for a time and able to exercise a 
certain influence on the astral bodies of those people to whom 
they are attached. The vibrations which called them into being 
are thereby transmitted to those persons, and in this way good 
or bad thoughts are spread far and wide, from mind to mind. 
But not only thoughts are thus transmitted, but feelings and de- 
sires, which may then produce a veritable epidemic of some kind 
or other. Take for example the French Revolution, where the 
thirst for blood spread over a whole nation and caused such 
dreadful killing of men, women, and even innocent children; or 
the terrible persecution of witches in the sixteenth century, when 
in Germany alone over two millions of women and girls were 
burned and drowned. 

The astral forms which we create by thoughts, feelings, and 
desires are called artificial elementals; they are beings who live 
by the life power with which we endow them. As soon as this 
power is exhausted, they disintegrate and disappear. If, for in- 
stance, a man is murdered, and the force of his last thoughts con- 
centrates in the desire to let the world know that such a crime 
has been committed, then his dying thought can create an astral 
form which becomes visible and able to give expression to his 
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last desire. We then have a spectre, a ghost, a haunted house. 
‘Or if a bad man sends out a thought of deadly hatred toward 
another man, this thought may become a dangerous elemental 
which tries to enter the astral body of the victim. It may even 
kill the latter, if he does not know how to protect himself. This 
kind of sorcery was practiced in the middle ages and is even 
now done consciously among some people of Central America, 
China, New Caledonia, Borneo, and unconsciously by many west- 
ern people. Investigations and experiments in hypnotism have 
proved that it is possible to transfer thoughts of pain and suf- 
fering to other people, and I do not doubt that this is now some- 
times done by revengeful persons, in order to hurt someone. The 
time will surely come when thought-crimes will be committed 
everywhere, and this is one of the reasons why we should in- 
vestigate the hidden laws of nature and develop the divine pow- 
ers latent in every man, for they alone can protect us from those 
practices of the black art. 

Happily, eternal justice is always silently working. An arti- 
ficial elemental which is created by hateful thoughts cannot en- 
ter the astral body of a man who has no hate in his mind. In 
such a case the injurious thoughts which were sent out rebound 
back to their creator whom they strike with a force proportion- 
ate to that of their projection. The same law pertains to good 
thoughts. If a thought of love or friendship, of protection or 
help is sent out towards a person who is not worthy of it, that 
thought is not lost, but returns and adds to the power of that 
good soul which had sent it out. 

This teaching shows how important it is to know some of the 
laws which govern the hidden or astral world; but, it must not 
be forgotten that the more we know of the laws, the greater be- 
comes our responsibility if we deliberately send out thoughts that 
may cause suffering. It is known that many a sickness origin- 
ates through thoughts of anger, hate, jealousy or envy. In many 
of such cases artificial elementals are created who injure us 
or others. They also produce national or racial feelings, for 
we are all constantly surrounded by thousands of elementals 
who embody certain ideas and ¢all out from us similar vibrations. 
Most people are very receptive to such influences, and the less 
they know of them, the easier do thoughts of others reach them. 
In consequence, such people become automatons who reproduce 
the thoughts of others and thereby intensify national prejudices. 
The struggle for life is so hard, and the moral and religious 
teachings which young people receive are very often so unphilo- 
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sophical and unsatisfactory, that we must not wonder if thoughts 
of fear, hatred, envy, revenge, superstition, go out into the astral 
world and create myriads of those demons which we call arti- 
ficial elementals, whose only object is to enter the minds of other 
people in order to arouse there the same destruction through vi- 
brations. Truly if it were not for the thoughts of love, good- 
ness, wisdom, kindness and forgiveness which are sent out by 
greater and stronger souls, the human race would have de- 
stroyed itself long ago. It is the duty of all men, but especially 
of Theosophists because they are taught the secret working of 
astral forces, to become masters over their thoughts, in order not 
to people the astral world with those dangerous phantoms which 
are bound to cause evil and eventually to destroy humanity. 

The artificial elementals are not the only beings who live in the 
astral world; there are others called true elementals, who were 
not created by man, and who have a certain work to do. They 
are the elementals of the fire, water, earth, air, and ether, in 
which they live and do the work pertaining to the respective ele- 
ments. 

Theophrastus Paracelsus speaks at length about these element- 
als and explains their nature as follows: ‘‘Although the ele- 
mentals resemble men more than animals, yet they are not men 
nor are they animals; they have some power of reasoning but no 
immortal souls. They can live only in their respective elements, 
the astral counterparts of air, fire, water, earth, just as we live 
only in the air and not in fire, or water, or earth.’’ Paracelsus 
distinctly says those elementals have bodies which are composed 
of matter that is much more subtle and refined than ours, where- 
fore, they can penetrate everything physical. He describes the 
Undines (water elementals), as being of about the size and form 
of the human figure; the Gnomes (earth elementals) as not quite 
five feet in height: the Salamanders (fire elementals) as very 
thin, long, and constantly changing their forms. The elementals 
of the air, which he calls Sylphs, are nearest to man because they 
live in the same element; they are taller and stronger than the 
others. All these beings are more highly developed than animals, 
but are one grade lower in the evolutionary scale than man, 
wherefore their constant desire is to become men and to unite 
with them. 

The Germans have some beautiful legends, in which the ele- 
mentals fall in love with human beings, and if that love is re- 
turned they may become immortal by uniting with them and re- 
ceiving a divine soul. H. P. Blavatsky says: ‘‘The elementals, 
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or nature spirits, can not in this manvantara become men; they 
personify powers of nature like electricity, light, and air, and 
are servants either of nature or of adepts in white or black 
magic.’’ The elementals are spoken of in the legends of all na- 
tions, and have been seen by many people, notwithstanding the 
denial of materialistic professors. It is most always these ele- 
mentals which produce the manifestations of spiritism, and not 
the spirits of the dead as so many believe. They do it by con- 
densing ether so as to form bodies that are visible and tangible 
for a time; and the models for those bodies are taken from the 
thought pictures which are always latent in the minds of the 
sitters. This explains the semblance of the materialized forms 
with dear departed ones, seen in spiritualistic seances. 

The general division into fiery, airy, earthy, and watery ele- 
mentals is fairly correct, but it will not cover all classes be- 
cause there are some with forms of their own. 

There is not a single thing taking place about us, no matter 
what, that elementals are not concerned in, because they consti- 
tute a necessary part of nature, just as important as the nerve 
currents in our body. ‘‘In storms you should see them, how they 
move about.’’ 

A very similar teaching we find recorded by philosophers of 
by-gone ages. Aristotle and Proclus say that there is no empty 
space in the universe; that there are living beings everywhere. 
Demons, they cail those beings who live in the elements and to 
whom they ascribe etheric, half-material bodies. Although these 
demons have little intelligence, yet their work is in the elements 
and they are concerned with the building of forms in the miner- 
al, vegetable, animal, and human kingdoms. This they do first 
on the astral plane, for it must be rememberec that no physical 
form can appear before it has been worked out in the astral. 

Besides the nature elementals, which are the normal popula- 
tion of the astral world, there are other entities who travel in and 
through it. These are, first, the white and black adepts and 
their pupils, who have learned to leave the physical body at will 
and to retain consciousness when in their astral body. They are 
those unseen workers on the astral plane, who may influence hu- 
manity to a great extent, be it for good or evil, according to their 
own unselfish or selfish aims and ends. It has been pointed out 
by H. P. Blavatsky that the great power which certain religious 
institutions have, is principally due to such influences from the 
astral world, and there is no doubt that many well meaning seek- 
ers after truth have been led astray by them. Furthermore there 
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are psychics who leave their physical body when they are asleep 
or in a trance. We all do this very often and roam about in the 
astral world without knowing it. If we fall asleep with the 
strong desire to retain consciousness when we escape in our as- 
tral body, we may sometimes get a glimpse of what it sees, or 
feels, or hears; especially is this the case in the moment it leaves 
the physical body, which produces an agreeable feeling of free- 
dom as if floating in the air, or when it returns, which often pro- 
duces the sensation of a heavy fall. 

Then, there are in the astral world the remains of human be- 
ings who are on their way to devachan (heaven), or to reincarna- 
tion; for, as said before, the astral plane is the one nearest to 
the physical plane, and all human souls have to pass through it, 
before they come to physical manifestation as well as after the 
death of the body. It may be just as well to consider here the 
astral body of man, since it really plays an important part in his 
evolution. The teaching is that man did not always have a phy- 
sical body such as he has now, but a much finer one formed of 
astral matter, out of which developed in the course of his evolu- 
tion the molecular body. This process repeats itself every time 
a man is reborn; the astral body forms first and serves as a model 
round which the molecules aggregyte and build up the physical 
body. 

The astral body is the seat of feeling, and of all desire sensa- 
tions. Although it is always formed of astral matter, yet it‘must 
be understood that astral matter has many grades of density. 
Now, the less a man is progressed in his evolution, the coarser is 
the matter which he attracts for his astral body, and consequent- 
ly the coarser are his feelings and desires, so that it can respond 
only to passions and animal appetites. The latter are regular 
stimulants for such a man, while they do not exert a great influ- 
ence on a more highly developed man whose astral body con- 
sists of more refined matter. The centres of the sense organs 
being in the astral body, their condition depends also on the de- 
velopment of the astral body. It is characteristic that activity 
is prompted from without in the less developed state and from 
within in the more highly developed state; so that the astral body 
of an undeveloped human being is drowsy and indifferent, the 
centres of the organs are inactive when not aroused by strong 
feelings of pleasure or pain from without. In this state the pas- 
sions are really needed as an impulse to activity. If they begin 
to be mingled with a tint of unselfishness, as, for instance, in 
the love for a child or for a friend, then the higher vibrations of 
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these feelings attract finer matter for the astral body, which con- 
stantly changes its material according to the desires and emo- 
tions. 

it is an important teaching that ought to be remembered, 
that there is always an interaction between our thoughts, feelings 
and desires, and the forces of nature. All those of au evil char- 
acter attract evil forces and coarser astral matter, while good 
thoughts, feelings and desires produce more refined astral matter, 
hence it follows that the higher development of our astral body 
depends entirely on our thinking: nobody else does it for us. 
And it seems to be the design of nature, to so develop and vivify 
the astral body, that it may be brought under the complete con- 
trol of its owner. When this is accomplished there is no break of 
consciousness after the soul leaves the physical body, because 
the finer vibrations of the astral world are transmitted to the 
astral brain, which then becomes the organ of thinking and en- 
ables man to gain knowledge of the astral world and its denizens, 
and to verify for himself the truth of these Theosophical teach- 
ings. Before this state is reached, nobody ought to try to get 
into contact with the innumerable beings that people the astral 
world, for it would be more dangerous to do this than to walk 
on a rope over the Niagara Falls. Many a daring explorer of the 
occult world has lost his life, health, or reason, in this attempt; 
for to expose himself unprotected and unprepared to the invisible 
dangers would arouse elementals that are deadly enemies of the 
human race. 

Eliphas Levy says that such frivolous operations are apt to 
produce insanity, over-excitement of the nervous system, accom- 
panied with terrible and incurable maladies, and even death, 
through cerebral congestion. 

‘One cannot play with the mysteries of life, death, and the 
invisible world, without being punished for it, and such serious 
matters ought to be treated seriously and with the greatest 
reserve. ’’ 

We must be satisfied with the knowledge which has so far been 
given out regarding the astral world, and if we conscientiously 
try to live the life that is necessary for our higher development, 
we may be confident that we are constantly perfecting our astral 
body, which is the bridge that connects us with the unseen world. 
And he who does this for any length of time will get proofs 
enough to convince him that the teaching is true and that we are 


influenced for good or for bad by the occult forces of the astral 
world. 
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The slow development which nature prescribes for all her chile 
dren is the only rational way to perfection. How often do we 
see the unhappy state that is produced by a one-sided and hur- 
ried development of a certain gift or talent. Many a child has 
been made a physical wreck by its own unrestrained ambition, 
vr, What is worse, by that of its parents or teachers. And we are 
all still children in regard to the tremendous and wisely hidden 
powers of the human soul. We must never try to enter the sanc- 
tuary of the unseen world before we are fully prepared for this 
last great step. It is entirely sufficient for us to know that the 
astral world exists, and that we live in it in our feelings, thoughts 
and desires; that we influence others with them and are in turn 
influenced by the thoughts of others. 

All we can safely do is this: to refine those feelings and de- 
sires by directing them more to the spiritual needs of humanity 
than to material pleasures; by studying the life and work of the 
great men who have lived before us and who are recognized as 
sages, philosophers, great poets, statesmen, musicians, painters 
and architects. All such have done much towards leading human- 
ity to a higher state of civilization, and they will continue to help 
us as long as we allow ourselves to be influenced by their im- 
mortal works. For all works are immortal that have their ori- 
gin in the divine spirit of man; and we partake of this immor- 
tality if we receive the thought vibrations that were and still are 
sent out by those great minds. 

Next let us work patiently and with firm determination on that 
most difficult task of getting perfect control over our thoughts, 
knowing that the origin of every good or evil deed is to be found 
in our thought, and that man cannot become perfect as long as 
he dwells in thought on imperfection. It will take us many more 
incarnations to become masters of our thoughts and desires, so 
that we will no longer create bad elementals in the astral world 
that may lead us or others astray. Only when this has been ac- 
complished, when we have become so perfect that we cannot think 
an impure thought or speak an unkind word—then we are ready 
to face the dangers of the astral world, to pass through it un- 
harmed by evil powers because there is nothing evil in our soul, 
and to enter the higher realms where the Masters live, and work, 
and wait for perfected humanity. 
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Tue Gtvine or FIRe. 


1. Now there was no fire; only those of Tohil were there, 
and he is the god of the nation, the first of all did he create fire; 
already when Balam-quitze and Balam-agab perceived it. 

2. ‘‘Alas! we have no more of the fire which had made 
itself. We are about to die of cold, repeated they.’ Then 
Tohil answered: ‘‘Be not distressed. It will be your business 
(to keep or) to destroy this fire of which you speak,’’ answered 
he them. 

3. ‘*Verily, shall it be so? O god! O thou who art our 
support and provider (nurse). Thou, our god!’’ cried they to 
him, offering him presents. 

4. Tohil spoke: ‘‘It is well, verily it is I who am your god, 
let it be so! Itis 1 who am your lord! Let it be so!’’ was said 
by Tohil to the sacrifices. Thus the tribes warmed themselves, 
and they rejoiced because of their fire. 

o. But afterwards began a great fall of rain, which extin- 
guished the fire of the tribes, and much hail fell on the heads of 
all the tribes, and then fire was extinguished because of the hail, 
and there was none more of the fire that had made itself. 

6. Then Balam-quitze and Balam-agab once more asked 
for their fire. ‘‘OQ Tohil! Verily, we die of cold,’’ said they to 
Tohil. ‘‘It is well, be not distressed,’’ answered Tohil. And 
straightway he caused fire to arise by striking on his shoe (after 
which he made fire come out, moving inside of his shoe). 

7. Whereupon Balam-quitze, Balam-agab, Mahucutah, and 
Iqi-balam, rejoiced, warming themselves once more. Now the 
fire of the tribes had also gone out, and they were perishing of 








POPOL VUH 217 


cold, whereupon they came to ask fire of Balam-quitze, Balam- 
agab, Mahucutah, and from Iqi-balam. 

8. They were exhausted because of the cold and the frost, 
trembling, their teeth chattering, having no more life in them, 
their feet and hands numb, so much so that they could no more 
hold anything when they arrived. 

9. ‘*‘Please make no difficulties now that (we are) with 
you, to ask you to give us a little of your fire,’’ said they as they 
arrived. But they were not well received, and then the heart 
of the tribes was filled with sadness. 

10. Now the language of Balam-quitze, of Balam-agab, of 
Mahucutah, and of Iqi-balam was already different. ‘‘ Alas, 
then! How have we departed from our language. What have 
we done, are we ruined? Whence is it that we have been led 
into error? We had but one single language, when we came 
from Tulan; one only was our method of supporting (the altar) 
and our education. What we have done is not well,’’ answered 
all the tribes, in the forests and under the convolvuli. 

11. Whereupon a man appeared before the eyes of Balam- 
quitze, of Balam-agab, of Mahucutah, and of Iqi-balam, and the 
messenger of Xibalba spoke to them on this wise: 

12. ‘*Verily, that is your divinity, it is he whom you sus- 
tain, and it is the representative and shadow of your creator and 
former. Hence give none of their fire to the tribes until they 
have given to Tohil, whom you have accepted as lord, what they 
have given you. Wherefore ask of Tohil what they shall give 
for getting fire,’’ said (this messenger) of Xibalba. 

13. His being was as that of a bat. 

14. Now, they were filled with joy; the heart of Tohil, of 
Avilix, and of Acavitz likewise was exalted, while this (mes- 
senger) from Xibalba was speaking. And straightway he dis- 
appeared from their sight, without ceasing to exist (on that 
account). 

15. Then arrived also the tribes which were likewise per- 
ishing of cold; (for there was) much hail, and, with the imper- 
ceptible rain, rain which was freezing, the cold was inexpres- 
sible (uncountable). 

16. Now all the tribes met each other, shivering and stam- 
mering with cold, when they arrived there where were Balam- 
quitze, Balam-agab, Mahucutah, and Iqi-balam. Great was the 
distress of their hearts, their lips and looks when filled with 
grief. 

17. Then they secretly returned to the presence of Balam- 
quitze, Balam-agab, Mahucutah, and Iqi-balam. 
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18. ‘‘Would you not have pity on us, us, who ask only a 
little bit of your fire? Was there ever, and was there ever 
found more than a single dwelling for us (all), more than one 
fatherland for us, when you were created and formed? Have 
pity on us,’’ repeated they. 

19. ‘*What then will you give us in order that we have pity 
on you?’’ was answered them. ‘‘“Well, we will give you money,’’ 
answered the tribes. 

20. ‘‘We do not want any money,’’ answered Balam- 
quitze and Balam-agab. ‘‘And what then do you want?’’ ‘‘We 
shall straightway, ask it (of Tohil).’’ The tribes, in turn, 
said: ‘‘It is well.’’ ‘‘We shall therefore ask it of Tohil, and 
later we will communicate to you,’’ was answered them. 

21. ‘*What shall the tribes give, O Tohil, they who will 
come and ask of your fire?’’ said then Balam-quitze, Balam- 
agab, Mahucutah, and Iqi-balam. 

22. ‘Well, will they be willing to unite (themselves to 
me) under their girdle and under their armpits? 

23. ‘*‘Does their heart consent, that they shall embrace 
me, Tohil? But if they do not wish it, I will not give them any 
fire,’’ said Tohil. | 

24. ‘*Tell them that (that will take place only) ‘little by 
little, that not immediately (shall occur) their union under the 
girdle and armpit, says He to you,’’ shali you say.’’ This was 
answered to Balam-quitze, Balam-agab, Mahucutah and Iqi- 
balam. 

25. Then they gave forth the word of Tohil. ‘‘It is well, 
the union (shall take place), and it is also well that we shall 
embrace him,’’ answered they, hearing and receiving the word of 
Tohil. Neither did they long defer (to fulfill their promise). 
‘‘It is well, quickly (hurry),’’ said they, receiving the fire; 
whereupon they warmed themselves. 


CHAPTER VI. 
CIRCUMCISION. 


1. There was nevertheless one band which stole the fire in 
the smoke, that of the house of Zotzil, and Chamalean is the 
name of the god of the Cakchiquels, whose symbol is a bat. 

2. Straightway their majesty, their great wisdom which 
was in them in the obscurity and in the night, with which they 
ever acted, came to them at Tulan. 
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3. Wherefore they came, and tore themselves away from 
them, and abandoned (the places) where the sun rises. ‘*That 
is not our dwelling; let us now go see where we will plant it,’’ 
then said Tohil. 

4. Verily he spoke to them, to Balam-quitze, Balam-agab, 
Mahucutah, and Iqi-balam. ‘‘First, before all else, render 
thanks, and arrange equally the holes of your ears, pierce your 
elbows, and offer the sacrifice of your elbows; this shall be 
token of your gratitude before God.”’ 

o. ‘*It is well, answered they,’’ piercing their ears. And 
they put these things in their song about their coming from 
Tulan; and their hearts grieved, when they started on the way, 
after they had torn themselves away from Tulan. 

6. ‘‘Alas, we shall no more see here dawn at the birth of 
the sun that enlightens the face of the earth,’’ said they, start- 
ing. 

7. But many of them were left on the road; for there were 
some of them that remained there asleep, each one of the tribes 
rising so as to see the star which was harbinger of the sun. 

8. This is the sign of the dawn which was in their thought, 
when they came thence where the sun rises, and their hope was 
the same, starting from that place which is far off, as is said 
to-day. 

CHAPTER VII. 


Tuer Waitina ror Dawn. 


1. At that time therefore they arrived at the summit of a 
mountain; then assembled al! the persons belonging to the 
Quiche nation, with its tribes, and it was there they held coun- 
sel, mutually advising each other. And the name of the moun- 
tain is to-day Chi-piscab (of command or of notification), the 
name of the mountain. 

2. And having gathered together there, they glorified 
themselves, giving themselves aname. ‘‘ItisI. Itis 1 who am 
the Quiche.’’ ‘‘As to you, you are Tamub, that shall be your 
name,’’ was said to (those of) Tamub. They spoke likewise to 
(those) of Ilocab: ‘‘You, you are Ilocab, that shall be your 
name; these three Quiche (names) shall not be lost, and our 
spirit or nationality is one,’’ they repeated, imposing names on 
each other. | 

3. And it was then also that they named the Cakchiquels; 
(Gagchequels), because their name, and the same thing of those 
of Rabinal, which also became their name, and it has not been 
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effaced even to-day. There were yet those of Tziquinaha, whose 
name (is the same) at present. Here then are the names with 
which they endowed each other. 

4. That is the place where they first held council, actually 
waiting for dawn, and spying out the appearance of the star 
which (shows itself) the first before the sun, at its rising. 
‘‘Hence have we come; but we have separated,’’ said they to 
each other. | 

>. For their heart was torn, and great was the suffering 
which they endured; they had neither food nor subsistence, ex- 
cept the handles of their sticks which they gnawed at, and they 
imagined they were eating, though, while coming, they had 
nothing to eat. 

6. But their passage over the sea is not clear, as if there 
had been no sea, they passed to this side; for they passed 
on scattered stones and these stones had been rolled over the 
sands. Wherefore they called (that place) Cholochicabah, 
Boko-tahinakzanaieb, (Arranged stones and torn sands) a name 
which was given by them, in their passage in the inside of the 
sea, the water having separated, as they passed. 

7. Now their hearts were broken by affliction. While they 
thus mutually advised each other, because they had nothing to 
eat unless a little water which they swallowed as a mouthful of 
maize. 

8. And they were there gathered on the mountain called 
Chi-piscab, carrying along (with them) Tohil, Avilix, and Haca- 
vitz. They observed a great fast, Balam-quitze with his wife 
Caha-paluna, (which was) the name of his wife; likewise also 
Balam-agab with his wife called Chomiha, observed it, as well 
as Mahucutah, on whom this great fast was (imposed) as well 
as on his wife, called Tzununiha; on Iqi-balam, and on his wife 
named Cakix-ha. 

9. And it was they who were the fasters in the darkness 
and the night: great was their sadness, while they dwelt on the 
mountain to-day called Chi-pixab, and where their god continued 
to speak to them (mouth, entrance, whistle, Breathe). 


CHAPTER VIII. 
THE PLANTING OF THE Gops. 

1. Now about that time it was said between Tohil, Avilix, 
and Hacavitz, (speaking) to Balam-quitze, Balam-agab, Mahu- 
cutah and Iqi-balam: ‘‘ Now, let us start, now we must rise up, 
let us not stay here; carry us into some secret place. 
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2. ‘‘Dawn already approaches. (Would) your eyes not 
be filled with sadness, if we were taken by the enemy in these 
walls where we are on account of you, O sacrificers? Carry us 
off, therefore, each one separately,’’ they repeated, speaking to 
them. ‘‘Very well, and since we are forced to go out (from 
here), we will seek (an asylum in) the forests,’’ answered they 
all. 

3. After that they took (their divinities), each one of them 
loading himself with his god, and then they entered Avilix in 
a bog, and its name was Evabal-civan (ravine of hiding) was 
thus expressed by them (when they found themselves) in the 
great ravine of the forest, to-day called Pavilix (in Avilix) 
where they left him; and he was left in this ravine by Balam- 
agab. 

4. This manner of leaving (their gods thus occurred) in 
an orderly manner, and the first who was thus left was Haca- 
vitz (whom they established) on a great pyramid, and Haca- 
vitz is the name of this place to-day. There they founded also 


a town, and it was built in the place where was the god called 
Hacavitz. 


5. Likewise Mahucutah was left with his god and this 
was the second god who was hidden by them; not, however, that 
Hacavitz established himself in the forests, since it was an 
uncovered mountain in which it was hidden. 


6. Then came likewise Balam-quitze, who arrived there in 
the great forest, and Tohil arrived there to be hidden by Balam- 
agab, and the name of this mountain is at present called Patohil 
(in Tohil); then they celebrated this hiding of the ravine, the 
secret shelter of Tohil. Many serpents and tigers, vipers and 


‘‘gantis’? were there in these forests where he was hidden by 
the sacrificers. 


7. And Balam-quitze, Balam-agab, Mahucutah, and Iqi- 
balam, dwelt in common; together they awaited then the dawn 
on the mountain called Hacavitz. 

8. Now there was only a short distance from the place 
where was the god of Tamub from that of [locab: Amag-tan 
(Tan-town) is the name of (the place where) dwelt the god of 
Tamub; there took place its dawn. Amag-uquincat was the 
name of the place where began the dawn of Ilocab; there abode 
the god of Ilocab, at only a short distance from the mountain. 

9. There also (were) all the Rabinabians, the Cakchiquels, 
those of Tziquinaha, all the small and great nations; together 
they had stopped; together they awaited the dawn and the 
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appearance of the great star, called the ‘‘morning star,’’ which, 
the first flies before the sun, at its rising as they said. 

10. Together they were there, Balam-quitze, Balam-agab, 
Mahucutah, and Iqi-Balam. They had neither slumber, nor 
rest, and great were the groanings of their hearts and of their 
vitals concerning the dawn and the clearness which was to be. 
There, also, their faces covered themselves with confusion; a 
great affliction and a great anguish came to them, feeling them- 
selves cast down because of their sorrow. 

11. Till then had they come. ‘‘ Without joy have we come, 
alas! Could we at last see the rising of the sun! How have we 


_. done that (all of us being) by the same sentiments in our 





fatherland, we have thus torn ourselves away from it?’’ said 
they all conversing with each other in the sadness and anguish 
and in the sobbing of their voices. 

12. They spoke thus, and there was no means of comfort- 
ing their hearts till dawn (should come). ‘‘For there indeed 
are the gods sitting between the ravines and the forests, in the 
tall grasses, and under filaceous mosses, where they are even 

without one having been able to give them boards (to sit on),”’ 
 gaid they. 

13. ‘*The first is he, Tohil, Avilix, and Hacavitz. Great 
is their glory, great also their power and their might above all 
the gods of the nations! Infinite are their prodigies, inexpres- 
sible their voyages and marches in the cold and in the terror 
which their being (sheds) in the heart of the people!’’ (added 
they). 

14. Their thought rests because of Balam-quitze, Balam- 
agab, Mahucutah, and Iqi-Balam, whose hearts are neither 
wearied nor cast down because of the god they have received, 
and which they earry since they have started from Tulan-zuijva, 
way down there in the East. 

15. Now therefore they were there in the forests; it was 
the dawn which rises. In Tohil, in Avilix, in Hacavitz, as they 
are called to-day. 

16. Now here was it that our forefathers and parents were 
made lords, and had their dawn; here also we will tell of the 
rising of the dawn and the appearance of the sun, of the moon, 
and of the stars. 

CHAPTER IX. 


THe Dawn. 


1. This therefore is the dawn and the appearance of the 
sun, of the moon, and of the stars. 
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2. Great, therefore, was the joy of Balam-quitze, Balam- 
agab, Mahucutah, and Iqi-Balam when they saw the morning 
star, the first of all of them, she came forth with her shining 
face, when the first of all she appeared in advance of the sun. 

3. Whereupon they opened the package (enclosing) their 
incense, which had come from where the sun rises, (and that 
they had brought) with the intention that it was to be of further 
service to them; all then together unrolled the presents they 
intended to offer. 

4. Mixtam-pom (Miztal-copal) is the name of the incense 
which Balam-quitze carried; Caviztan-pom is, after that, the 
name of the incense which Balam-agab carried, and that which 
Mahucutah carried was called incense of god; and these three 
(only) had any incense. This is then what they burned, while 
they danced with majesty towards the rising sun. 

o. Sweet were their tears while dancing, while burning 
their incense, their precious incense. Whereupon they groaned 
over what they did not see, and that they did not yet see the 
rising of the sun. 

6. Next, the sun began to advance. Animals, both small 
and great, were full of joy thereat; they rose up over the water- 
courses, in the ravines; they stationed themselves on the edges 
of the mountains, fixing their glances towards the direction 
whence came the sun. Whereupon the lion and the tiger roared. 
But the first lord that sang was he who is called Queletzu. 
Verily, all the animals were filled with joy; the eagle and the 
vulture beat their wings (as well as also all the other) birds both 
small and great. 

7. Now the sacrificers were prostrate. Great was the joy 
they felt, together with the sacrificers of Tamub and of Llocab, 
with the Rabinabians, the Cokchiquels, those of Tziqinaha, with 
those of Tuhalha, of Achabha, of Quibaha, those of Batena, with 
those of Yaqui-Tepev, as many tribes, indeed, as there are 
to-day. The crowds were numberless, and the dawn enlightened 
all these nations at the same time. 

8. Then the face of the earth dried out because of the sun 
like to a man, and its presence warmed, drying the surface (the 
sun shaved itself) the earth. 

9. Before the sun manifested itself the surface of the earth 
was muddy and humid, and that was before the sun appeared, 
and then only rose the sun, like to a man. 

10. But its heat had no strength, and it only showed itself 
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when it rose: it remained only as (an image in a) mirror, and it 
is not really the same sun which appears to-day, it is said, in the 
histories. 

11. Straightway thereupon Tohil, Avilix, and Hacavitz 
petrified, as also the gods of the lion, the tiger, the viper; the 
qanti, the white fire-rubber (zaki-qoxol) ; their arms cramped up 
to the branches of the trees, at the moment the sun, the moon, 
and the stars showed themselves, everything everywhere be- 
came solid, dry. 

12. Perhaps would we at this very moment not be alive 
because of the voracity of the lions, the tigers, the vipers, the 
qantis and the zakiqoxol, perhaps our glory would not be exist- 
ing to-day, if the first animals had not been dried up by the sun. 

13. When he appeared, great was the joy felt at the bot- 
tom of their hearts by Balam-quitze, Balam-agab, Mahucutah, 
and Iqi-balam; they were filled with a great joy, at the moment 
when appeared the dawn. Now, at this time, the population 
was not in a flourishing state, and it was only in small number, 
when it dwelt on Mount Hacavitz. 

14. There appeared their dawn, and there they burned 
(the incense), and they danced, turning towards the East 
whence they came. There were their mountains and their val- 
leys, whence had come they, who were called Balam-quitze, 
Balam-agab, Mahucutah, Iqi-balam. 

15. But here on the mountain they multiplied; it became 
their city, and here they were, when the sun moon and stars 
showed themselves; day broke, and the face of the earth be- 
came bright, (as well as) the whole world. 

16. There also began their song, called Kamucu (we see), 
which they sang, and that their hearts and vitals quivered, 
which also they related in their songs. 

17. ‘‘Alas, we were ruined in Tulan (Xibalba, Chihua- 
chen), we separated, and our brethren have yet remained be- 
hind! 

18. ‘*‘True enough, we have seen the sun, but they, where 
are they, now that dawn has just appeared?’’ said they to the 
sacrificers of the Yaqin nation. 

19. ‘‘Yes, verily, Tohil is the name of the god of the 
Yaqin nation, which was called Yolcuat-quilzaleuat, when we 
separated down there in Tulan in Zuyva. That is the place 
whence together we came out, that is therefore the common 
cradle of our race, when we came,’’ said they, the one to the 
other. 
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20. Then they called to mind their brothers (who had re- 
mained) there far behind them, of the nation of the Yaquis 
whom their dawn enlightened in those countries, to-day called 
Mexico; there is also a part of the nation which they left in 
the Orient; ‘‘Tepeu, Oliman, are the names (of the places) 
where they remained,’’ said they. 

21. Great was the anguish of their hearts on the (moun- 
tain) Hacavitz. The same (sentiment) also was felt by those 
of Tamub and ILlocab; these precisely inhabited the forests, the 
region called Dan, where the dawn enlightened the sacrificers 
of Tiamub, as well as their god, who was also Tohil (for there 
was not) but one single name for the god of the three frac- 
tions of the Quiche nation. 

22. But there was the difference of this language from that 
of the Cakchiquels: for the name of their god was different, when 
they started from Tulan and Zuyva. Tzotziha-chimalecan was 
the name of their god: and he speaks still a language which 
(to-day) yet differs, and it was also from its god that the tribe 
took its name of Ahpozotzil and Ahpaxa, as they are called. 

23. Likewise was changed the tongue of the god, when 
their god was given them down there in Tulan, and its tongue 
was changed near the rock, when, in the darkness, they came 
from Tulan. They were planted all together, and the dawn shone 
for all the reunited nations, the names of the gods following the 
order of each of the tribes. 

24. Now we will tell of their abode and dwelling on the 
mountain; where all four lived together, Balam-quitze, Balam- 
agab, Mahucutah, and Iqi-balam, as they were called. Their 
hearts groaned about Tohil, Avilix and Hacavitz, whc were yet 
hidden amid the tall reeds and the filamentous mosses because of 
them. 

CHAPTER X. 


Tue TEMPLE-RITUAL. 


1. This then is their resolution and the origin of the collo- 
cation of Tohil, when they presented themselves before Tohil and 
Avilix and they went to see and salute him, thanking him to his 
face, because of the dawn. 

2. And they shone also in the rocks in the midst of the for- 
ests; only (by an effect of) their mysterious power their voice 
was heard when the sacrificers arrived before Tohil. 

3. What was brought, and what was then burnt, was of no 
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value: it was only rosin and the residue of the noh with the wild 
anise, which they burnt before their god. Then the god Tohil 
spoke and mysteriously also gave them a rule of conduct to the 
sacrificers. 

4. Then, beginning to speak, they said: ‘‘ Verily here shall 
be our mountains and our valleys. We shall still be yours: our 
glory and our fame have been exalted before all men: yours are 
all the nations, as we are your companions; watch therefore over 
your people, and we will give (it) your teachings. 

5. ‘*Give us not, before the eyes of the tribes, as a spec- 
tacle, when we shall be irritated by the words of their mouths and 
by their conduct; neither let us fall in any trap; but give us the 
children of the herbs and the bushes (animals), (give us) the fe- 
males of the deer and of the birds. 

6. ‘*Deign to give us a little of their blood, poor as we are, 
and leave us the hair of these deer; take care of those who (are 
placed as) sentinels, to (see) the traps (which are spread for 
us). These will be symbols and consequently our lieutenants 
which you will manifest to the tribes.”’ 

7. (And the gods answered:) ‘‘Where then is Tohil? Will 
then be told you, and behold you shall manifest our symbols to 
their looks; but do not show yourselves; for you shall have other 
things to do; great shall your being be; you shall overcome all 
nations; you shall bring their blood and their life before your 
face; and those who still belong to us will come and embrace us,’’ 
said then Tohil, Avilix and Hacavitz. 

8. Under the form of young boys they transfigured them- 
selves, when they let themselves be seen at the arrival of 
the presents (which were offered) before them. For then began 
the hunt for the young of all birds, for wild beasts, and this hunt 
was sanctioned by the sacrificers. When later on they had found 
birds and fawns, then they were about to shed the blood of the 
deer and of the birds on the edge of the (sacrificial) stone of 
Tohil and of Avilix. 

9. Their blood having therefore been drunk by the gods, 
straightway the stone talked, at the same time that the sacrificers 
approached, coming to give their offerings. Thus, likewise, they 
did before the symbols (of their fathers), burning rosin, and they 
burnt also wild anise (and grass which was called) serpent-head. 

10. The symbols of their (fathers) remained each one 
apart on the mountain, where they had been placed by their 
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(sons): now these did not abide in their houses by day, unless 
they wandered over the mountains. 

11. This is of what they nourished themselves: chrys- 
alises of gadflies, chrysalises of wasps and bees which they sought 
(in the forests) ; they had nothing good to eat, and nothing good 
to drink. And then the path of their dwelling houses was not 
known, and it was not clearly known where their wives remained. 


PART IV. 
THe FounpING OF THE QUICHE NATION. 
CHAPTER LI. 


Tue Hippen PROPHETS. 


1. Now many cities had already been founded, each apart 
(from the other), and each of the tribes was reunited to the cities 
which extended themselves along the roads, and their roads were 
open. 

2. As to Balam-quitze, Balam-agab, Mahucutah and Iqi- 
balam, it was no more seen clearly where they were. When they 
perceived people (of the tribes) passing along the roads, 
straightway they uttered a cry on the border of the mountains, 
and it was the plaintive ery of the jackal, and the cry of the wild 
eat they uttered, as also the roaring of the lion and tiger they 
made (to be heard). ) 

3. And when the tribes saw these things on the way: It is 
just (as) the jackal that they howl and (as) the wild eat, it is as 
the lion and the tiger, said the tribes, as they had not been men 
in the thought of all the tribes; now it is to draw into a trap (the 
people of) our tribes that they act (as they do). 

4. There is something which their hearts desire. Truly 
they are not terrified by what they do: they mean something by 
this lion’s roaring and tiger roaring with which they ery when 
they behold one or two persons on their road, and they wish to 
finish with us. 

5. Each day therefore (the sacrificers) came to their houses 
with their wives; but they brought nothing but gadfly chrys- 
alises, wasp chrysalises, bee chrysalises, which they gave to 
their wives. 

6. Each day, also, they went before Tohil, Avilix and Haca- 
vitz, and they said in their hearts: Here is Tohil, Avilix and 
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Hacavitz, and we give them naught but the blood of wild beasts 
and birds: we pierce only our ears and elbows. Let us ask Tohil, 
Avilix and Hacavitz for strength and valor. Who then will 
blame the dead (which we imitate, among the people), of the 
tribes, when we kill them, one by one? said they to each other as 
they appeared before Tohil, Avilix and Hacavitz. 

7. Then they pierced their ears and elbows before the 
divinity, gathered their blood with sponges, and filled the cup on 
the border of the (sacrificial) stone. But truly it was not stone 
then: such as young people. Each of them arrived then. 

8. The sacrificers rejoiced again concerning this blood 
which they (had drawn from their veins), when arrived thus 
these signs of their works. 

9. ‘*Follow their ways, this is the means of saving your- 
selves. From down there, from Tulan, came, when you carried 
us off,’’ was answered to them, a skin named pazilizib, and which 
was given us with the blood introduced into us: let them there- 
fore rub themselves with the blood which has become the gift of 
Tohil, of Avilix and of Hacavitz. 

Might this be an apparition of the new sacrificers who suc- 
ceeded, once more, the old ones? 


CHAPTER IL. 
THe CarryinGc Orr oF THE TRIBES. 


1. This is where began the raid on the people of the tribes 
by Balam-quitze, Balam-agab, Mahucutah and Iqi-balam. 

2. Immediately after (took place) the butchery of the 
tribes, and those, they took them as they were out walking alone 
or by twos, without any one knowing when they carried them off. 
Whereupon they went to sacrifice them before the face of Tohil 
and Avilix. 

3. Afterwards, as they shed the blood along the road, there 
were their heads which they threw separately on the road. And 
the towns said: ‘‘The tiger has devoured them.’’ Only they 
said that, because (they saw) as if it was traces of tiger tracks, 
(and it was) their traces which they made without showing them- 
selves. 

4. They stole (thus men from) many towns, and very late 
only the tribes noticed it: ‘‘Is this then this Tohil, this Avilix, 
who enters in among us? It is certainly they whom the sacri- 
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ficers are nourishing. Where then may their dwellings be, that 
we may follow their tracks?’’ answered all the towns. 

o. Then they took counsel, one with another. Then they 
began to follow the tracks of the sacrificers; but they were not 
clear. They were only tracks of wild animals, but tiger tracks 
they saw, without clearly perceiving their steps. But their steps 
were not very visible, for they had turned backwards as to make 
steps, to deceive the people by this means, their road not being 
clear. 

6. For fogs formed (on these high places) ; there occurred 
obscure rains, and mud; ‘there occurred also a little cold rain 
(and that was all that) the populations saw before them. 

7. But their hearts grew weary in their search; in pursuing 
(these unknown enemies) in the roads, for the nature of Tohil, 
Avilix and of Hacavitz was great; and they went away towards 
the summit of the mountain, on the borders of the tribes they 
were decimating. 

8. From that began the carrying off (which) wizards (im- 
agined), when they carried off the (people of the) towns on 
every road, to slay them before the face of Tohil, Avilix and of 
Hacavitz, and that (these) saved their sons up there on the 
mountain. 

9. Now Tohil, Avilix and Hacavitz had the appearance of 
three young people, (in) their demeanor, (and it was by) a spe- 
cial prodigy of the stone. There was a river where they bathed 
on the banks of the water, only to manifest themselves; (this 
place) was therefore named: ‘‘For the Bath of Tohil,’’ and thus 
was the name of the river. 

10. And often the towns saw them: but straightway they 
vanished at will, when they were perceived by the cities. Then 
suddenly the news spread that Balam-quitze, Balam-agab, Mahu- 
cutah and Iqi-balam, were present and thereupon was held a 
council of the tribes as to how to make them die. 

11. And first the tribes wished to deliberate on the (means 
to) make fall in the trap Tohil, Avilix and Hacavitz. All the 
sacrificers said in the face of the tribes: ‘‘ All shall be convo- 
cated and shall arise: let not even one or two battalions remain 
behind the others.’’ 

12. All reunited and arose, and taking counsel, they said, 
asking each other: ‘‘How (shall we do to) unravel the snares 
(which are spread before us by) the Quiches of Cavek, because it 
is the ruin of our vassals? We cannot see clearly (how is oper- 
ated) this destruction of men by them. 
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13. ‘‘If we (are to) be destroyed by the continuation of 
this carrying off, well and good, but if this power of Tohil, of 
Avilix and of Hacavitz is so great, well, this Tohil shall be our 
god, and would to god you could capture him. They have not 
finished conquering us. Are we not a numerous people in our 
existence? Now these Caveks are only a handful in their en- 
tirety,’’ added they when they assembled. 

14. One part of the towns answered to the others, saying: 
‘*Who has seen them bathe daily on the banks of the river? If 
these are Tohil, Avilix and Hacavitz, here shall we right away 
take them in a snare in this place, and then will begin the defeat 
of these sacrificers,’’ answered likewise the other part, taking 
up the word. 

15. ‘‘But with what will we ensnare them?’’ repeated they. 
‘<This will be the snare in which we are to take them. As they 
are young men who appear, when they can be seen in the water, 
let two virgins go there also; let there be among them really the 
most beautiful and lovely girls, and let the desire to possess them 
come over them,’’ answered they. 

16. “Very well, let us go, let us seek two from among the 
most attractive virgins,” added they, searching among their 
daughters. They were verily the whitest from among all the vir- 
gins, the virgins which they then sent off. 

17. ‘*‘Depart, O our daughters, go wash some linen in the 
river; and if you see them, these three young men, put yourselves 
naked before them, and if their heart desires you, call to them. 

18. ‘‘And let them tell you: ‘Might we go with you?’ 
‘Yes,’ shall you answer. And if they ask: ‘Whence come you, 
whose daughters are you?’ Then shail be said to them: ‘Weare 
the daughters of the lords;’ and tell them: ‘Let there come a 
token from you.’ When they shall have given you somewhat, if 
they desire your faces, verily, give yourselves to them. And if 
you do not give yourselves, we shall kill you. After that our heart 
will be contented: when the token will be there, bring it hither, 
and it will be the token for our heart which they have come to 
you.’’ 

19. Thus spoke the lords, at the time when the two young 
girls were sent: these are their names, Xtah, the name of one 
young girl, and Xpuh, the name of the other. Now it was these 
two, named Xtah and Xpuh, which they sent out to the river, at 
the bath of Tohil, of Avilix, and of Hacavitz. That was the de- 
cision of all the towns. 
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GOD, MAN AND THE DEVIL. 
By E. P. Cornet. 


HAT is there in the whole field of manifestation but 

\ \ these three: God, the force for good; the devil, the 

opposing force of evil; and that through which these 

forces play—man. Eliminate these from the mind, 

from the universe, and we get back to pre-evolutionary days, 

so far as regards this manvantara, and come to what is called 

space, the Absolute, the Causeless Cause, the Unknown and Un- 
knowable, when ‘‘ Darkness alone filled the boundless All.’’ 

This darkness may be taken literally as the absence of light, 
light being a manifestation of force and belonging to the mani- 
fested universe; or it may represent the metaphysical and me- 
taphorical darkness which meets us at the end of our investiga- 
tions; the point beyond which speculation is powerless; where 
there is only blackness and void. What do we know of life? We 
may analyze and synthesize; we get back to the cell, the molecule, 
the atom, and we build up from the atom, the molecule, to or- 
ganic life; but beyond that metaphysical atom the mystery lies. 
Life itself eludes us. 

To one who has been a church member, the most natural 
thing is to turn to the Bible for information on these subjects ; 
but once having left the narrow platform of creed, we must 
admit the existence of other sacred books than the Christian, and 
our research must cover a wider field. Let us look at some of the 
ideas held by different people before attempting to formulate a 
conclusion as to the significance underlying these terms. 

We find at the beginning of the development of every people 
that the same ideas prevail as to good and evil spirits. The wor- 
ship of the adverse power is the first phase of religion as the 
feeling of primitive man is stronger for the bad than it is for the 
good; that is, he fears the bad more than he reveres the good. 
He is in a world where he must fight to live. His puny strength 
is arrayed against an external nature which is pitiless to the 
weak. Savage tribes worship that which they do not understand 
and their religion may be said to be the fear of evil. This will 
continue until the human mind realizes for itself that the power 
for good is stronger, that it is victorious eventually, although its 
progress may be very slow. From the material evil which he 
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meets and which in the end he finds he can conquer, man trans- 
fers his feelings of awe and fear to the more impersonal works 
of nature; to storm and clouds, thunder and lightning, to the sun 
with its blighting heat and drouth. These are great powers to be 
propitiated, whose good will is to be bought by the offer of sacri- 
fices. 

The foundations for the religious beliefs of the Christian 
were laid by the Jews, the Greeks, the Egyptians. Before the 
rise of the Semitic nations—the Babylonians, Assyrians, Israel- 
ites and Arabians—there lived in Mesopotamia a people of great 
power and importance known by the name of Accad or Akka- 
deans. To them many of the religious institutions, legends and 
customs of the Israelites can be traced. For instance, the crea- 
tion, the tree of life and the deluge mentioned in Genesis. In the 
ancient books of the Greeks and Persians we find records of be- 
liefs connected with the Indian, whose scriptures, the Vedas, are 
among the oldest known. But go back as far as we may in exo- 
teric religions, the origin of the various theories as to existence 
of gods and the soul is shrouded in mystery; the main point 
underlying them, however, is the belief in God and in the soul. 
‘We find that the god of one race or age becomes the devil of the 
next. The Christian idea of Satan as the god of evil, the adver- 
sary, can be traced back to the Egyptian Set or Seth, the deity of 
the desert, of drouth and thirst, and of the sterile ocean. At first 
he is a strong god to be greatly feared, and is always mentioned 
among the great deities; he is the sun which kills with the arrows 
of heat; he is the slayer; but eventually he was dethroned and 
his name replaced by that of some other god. As the Egyptians 
had an increased confidence in the final victory of the deities of 
goodness and virtue, Set, the prehistoric god, was converted into 
Satan, the demon of death and evil. The gods of the Egyptians 
were numerous, chief among them Osiris, Isis, Horus and the de- 
throned Set. We will find no matter what the nation, that the 
gods are most identical. Osiris is the creative force in nature, 
giving form to all beings; he is fire and water; the law of exist- 
ence and being; the bird of resurrection in eternity. 

In India there are hundreds, yes, thousands, of gods, but 
they are synthesized by the three, Brahma, Vishnu, Shiva, the 
creator, the preserver and the destroyer. The evil gods are not 
considered as radically bad; they are simply a phase of the 
struggle going on between good and evil, requiring repeated god- 
incarnations when tyranny, injustice or lack of reverence for the 
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priests occur. We have, however, the personification of evil in 
Mara, the Buddhist devil, who represents temptation, sin and 
death. One of his names is Varsavarti, ‘‘he who fulfils desires.’’ 
In this aspect he is the fulfilment of the triple thirst; the thirst 
for existence, for pleasure and for power, making of selfishness 
another name for Satan, and the actual satisfaction of selfish- 
ness, Hell. 

The transition from devil worship, or of the oppressive, the 
adverse powers of nature, to god worship, or homage to the be- 
nign, is said to mark the beginnings of civilization in a race, and 
among the nations of antiquity the Persians seem to have been 
the first to take this step with conscious deliberation. Between 
the 7th and 6th centuries B. C. there were two religious parties 
in Persia, those who worshipped the devas or nature gods, and 
those who worshipped Ahura, the Lord. Zoroaster, or Zara- 
thustra, who lived at this time, founded the Persian system of 
dualism. He degraded the old nature gods into demons and re- 
garded them as representing the fiendish power which he called 
Ahriman, meaning thereby evil spirit and falsehood. He taught 
that Ahriman was not created by Ahura Mazda, but was pos- 
sessed of an independent existence. Both good and evil spirits 
were creative and both were original in being themselves un- 
created. They stood for the contradictory principles in nature. 
Ahura Mazda is the Lord who created the earth, the heaven and 
mortal man; he made the law, he is omniscient, the god of order, 
and corresponds to the highest god of the Vedas. He is himself 
uncreated and eternal. Creation came forth pure from the 
hands of Ahura, but by the infamy of Ahriman it was perverted, 
he laboring constantly to destroy and overthrow it. Ahriman is 
the wrathful serpent, the personification of evil. The Zoroas- 
trians had their hell, over whose yawning abyss, the ‘‘ Account- 
ant’s bridge,’’ as it was called, stretched, where man passed at 
death and where his future fate was decided. Evil doers fell into 
the power of Ahriman and hell, while the good entered into the 
life of bliss. 

It is said that of the primitive stages of Hebrew civilization, 
not enough is known to make clear the changes which the Israel- 
itic idea of the godhead had to undergo before it reached the 
period of the Jehovah conception. It would seem that from the 
custom of sacrificing to Azaxel, the god of the desert, they had 
just emerged from a dualism in which, as in the Persian, both 
principles were regarded as equal. 
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In the older Hebrew books, we do not find Satan mentioned ; 
but all acts of punishment, of revenge and temptation were per- 
formed by Jehovah himself, or by an angel at his command. The 
belief, however, in a god of evil, was later replaced by the belief 
in an evil demon. We have, therefore, in the Bible, the ideas of 
good and evil narrowed down and included in two personifica- 
tions; god, and devil, instead of gods and devils; or a god who 
was both good and evil. 

We find we can trace ideas through the religions mentioned 
similar to those held by the Jews and Christians, and therefore 
we may turn to the Bible as being the book with which the ma- 
jority are most familiar, and there the character and attributes 
of God are as follows: He is omniscient, omnipotent and omni- 
present; he is gracious and merciful, long-suffering, just and 
compassionate; he is a consuming fire; he is perfect, pure, ex- 
eeeding broad; the Lord God Almighty, the creator; he is the 
judge of all, the searcher of hearts; the sanctuary and refuge; 
the saviour; he is jealous, but he is also just; he is incomprehen- 
sible. He creates and gives life; he spoke in and by the prophets. 
His emblems are fire, water, wind, rain and dew; a dove, a voice. 

Coming now to man and his creation, the account in the 
Bible is meager but very interesting. Indeed, with the privilege 
of reading between the lines, there are few of the Bible stor- 
ies more fascinating than the one introducing us to our common 
parents. It is told with such gravity, such implicit faith in its 
acceptance by the chosen of God. We find we are dealing with 
very material things; with a God who walks the earth with his 
creatures after they are made; that is, taking the story literally, 
there is no worry of the brain over the question of evolution or 
the origin of species. The two chapters of Genesis giving this 
account vary considerably as to detail. In the first, after having 
brought into existence trees and plants and all vegetation, and 
after producing fish, fowl and beast God said, ‘‘Let us make 
man in our image, after our likeness,’’—speaking, you 
will see in the plural, as if the work about to be begun wouid 
spring from more than one source. He spoke, and it was done. 
‘‘In the image of God created he him; male and female created 
he them.’’ In the second version it is put differently; after the 
appearance of dry land from amidst the waters, there was not 
found a man to till the ground; but there went up a mist from 
the earth and watered the whole face of the ground, and the 
Lord God—not simply God, as in the first version—the Lord 
God formed man of the dust of the ground and breathed into 
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his nostrils the breath of life, and man became a living soul.’’ 
He was then placed in the Garden of Eden to mind it. But he 
was lonely, and the Lord seeing this decided to make a com- 
panion for him; so out of the ground he brought every beast of 
the field and every fowl of the air and lined them up before 
Adam. Probably after naming them, Adam let the last one 
in the line go by, not feeling his heart particularly drawn to- 
wards any, as it is said there was found no help-mate for him; 
so the Lord God caused a deep sleep to fall upon Adam and he 
slept, and he, the Lord God, took one of his ribs and closed up 
the flesh inside thereof, and the rib made he into a woman and 
brought her unto the man, and presumably Adam was satisfied 
with this production as they set up housekeeping in Eden. Then 
we are introduced to the tempter who comes in the guise of the 
serpent and calls on Eve. The entire garden had been put at 
their disposition with the exception, as you will remember, of 
the tree in the middle whose fruit was the knowledge of good 
and evil. Of this they were forbidden to eat, lest their eyes 
should be opened and they would be as gods, knowing good and 
evil. We are not told how much time elapsed between placing 
the pair in the garden and the day Eve conciuded to put it to the 
touch and win or lose it all, but it has always seemed to me 
that the newness must have worn off. She was probably tired 
of keeping the walks clean, of gathering fruit and cracking nuts; 
monotony may have begun to pall on her. We know that even 
in strawberry time, the thought of a juicy winter apple will 
make the mouth water. It is what we have not which ever 
allures. I don’t doubt from the moment the command was 
given ‘‘touch not’’ Eve never encircled that tree without giv- 
ing it a glance and thinking, ‘‘not yet,’’ but she knew it was in- 
evitable in the end. Continuing our reading, we learn that the 
serpent was more subtle than any beast of the field which the 
Lord God had made, and he said unto the woman: ‘‘ Yea, hath 
God said ye shall not eat of the fruit which is in the garden?”’ 
And the woman said unto the serpent, ‘‘We may eat of the fruit 
of the trees of the garden, but of the fruit of the tree which is 
in the midst of the garden, God hath said ye shall not eat of it, 
for in the day thou eatest thereof thou shalt surely die.’’? And 
the serpent said unto the woman: ‘‘Ye shall not surely die; for 
God doth know that in the day ye eat thereof that your eyes shall 
be opened and ye shall be as the gods, knowing good and evil.’’ 
With the inquiring mind of her sex, Eve concluded she would 
discover for herself whic’ of the two were telling the truth. 
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So, when Adam was not around one day, she hied herself to 
the tree, gave it a good shake and planted her white teeth in 
the first fruit which fell. She always seemed to me to be the 
better man of the two. Her chief trouble was lack of exper- 
lence; she was progressive and, therefore, attempted to remedy 
the defect; she sought to annex new territory; but the fate of 
the eater of green apples has always been disastrous. There 
had now been aroused in her that ‘‘hunger and thirst of the 
heart, the frenzy and fire of the brain that grasps at the fruit- 
age forbidden, the golden pomegranates of Eden to quiet her 
fever and pain.’’ A taste of knowledge was hers; the immortal 
spark had been lighted, and through weariness and pain, through 
sin and sickness and death of the physical body, the soul must 
pass until it finally comes to its own. 

We read that when the Lord discovered the transgression 
of Eve, he called down sorrow on her head, ‘‘I will greatly mul- 
tiply thy sorrow; in sorrow shalt thou bring forth children.’’ 
To Adam, he said: ‘‘Cursed is the ground for thy sake; in sor- 
row shalt thou eat of it all the days of thy life; thorns and 
thistles shall it bring forth and thou shalt eat the herb of the 
field; in the sweat of thy face shalt thou eat bread.’’ Then 
they were banished from the garden for fear the revolt would 
grow and they would eat of the tree of life and become im- 
mortal. 

Looking at this as we have, literally, there certainly seems 
something very wrong about it. Here we find the Almighty 
cursing for a single act of very natural gratification of curiosity, 
even if it be disobedience, not only the one who committed the 
sin, but the participant in the enjoyment of the fruit of the dis- 
obedience, their descendants, the ground under their feet, their 
labor, and this in the face of the fact that they did not know 
good from evil, that is, right from wrong. This does not agree 
with our ideas of human justice, let alone that which should 
be an attribute of a loving, merciful, all-powerful God,—all- 
powerful to forgive as to punish. 

The devil or the tempter had come off victorious, and 
through the entire Bible there is the struggle going on be- 
tween God and Satan for the possession of man; so that we have 
here the Creator and his work—man; we have also Satan or 
the Devil who is styled Apollyon, Beelzebub, Satan, the adver- 
sary of man and God; he is the prince of devils, of the powers 
of the air; he is a sinner from the beginning, was cast out of 
heaven down to hell; as the serpent he causes, as we have seen, 
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the fall of man; he lies to Eve, and is cursed of God; he is also 
prince and god of this world and as such perverts the scriptures, 
opposes God’s work, hinders the gospel, works lying wonder, 
appears as the angel of light and is the father of lies. His 
character is given as presumptious, proud and powerful; he is 
malignant and subtle, deceitful, fierce and cruel; but he is also 
Lucifer, the day star, the son of morning. He would seem to be 
an adversary decidedly to be taken into account. Satan is lower 
than God even as the angel before he has fallen, and infinitely 
lower after the fall; still he is so mighty that the struggle for the 
soul or the immortal principle of man between these powers of 
light and so-called darkness, never ceases. 

It cannot be that we have touched the proper chord; there 
is something behind this story, something which the Bible has 
not got hold of—at any rate which is not given to exoteric Chris- 
tianity, the great body composing the church. It is the dead 
letter which is spread before us, not the living spirit, and the 
key to unlock the mystery is either lost or wilfully withheld -- 
from mankind,—the one chiefly interested. Why should the 
gaining of wisdom, the knowledge of good and evil be considered 
so harmful? Who was this Lucifer, this Satan, the tempter, who 
offered more to mankind than God himself? We find these 
views of God, of the fall of man, of the tempter, to be almost 
identical in the various scriptures; but the explanation, the re- 
lation between the three is not given in a satisfactory form if 
at all and we have to look deeper for our information. 

As was hinted at before, originally there was a universally 
diffused religion in the prehistoric world, and while through 
the ages we have new forms and interpretations, depending on 
the time and the people, the truths on which these manifestations 
or interpretations or creeds which are gradually builded up, call 
them what you will, the truths on which these are based are as 
old as mankind. When the time is ripe, one or more of these 
eternal verities which underlie all religions, is selected and 
through its mouthpiece, the prophet or Saviour of the particular 
race, is revealed to the people, each nation in turn receiving 
some of the original truths. 

We must now turn for information to one who, in these later 
days, has been allowed to penetrate the mysteries and to pass 
on a portion of her knowledge to those below her. 

We are told that there is one small volume from which is 
derived, or on which is based, the Chinese primitive Bible, the 
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secret volumes of the Egyptians, the Puranas of India, the 
Chaldean Book of Numbers and the Pentateuch. It is said to 
have been taken down in the secret sacerdotal tongue from the 
words of divine beings who dictated it to the Sons of Light in 
Central Asia at the beginning of the Fifth, our, race. This 
language was at one time known to the initiates of every nation; 
it was comprehensible to all, to the Toltecs as to the inhabitants 
of the lost Atlantis; they inherited this method of communica- 
tion from sages of the third race, the Manushis, who learned 
it direct from the gods of the second and first races. 

Suppose we trace back to the time when humanity was 
evolved in the form in which we know it,—suppose we could 
trace back to that time the ground work on which religion rests? 
It would seem as if we should then come to a glimmering of 
the truth, for we read that the third and holy race consisted of 
men who at their zenith are described as towering giants of 
godly strength and beauty, and the depositories of all the mys- 
teries of Heaven and Earth. 

We will now have to look at things from a different stand- 
point, from as much of the esoteric position as has leaked out 
through the Secret Doctrine. Going back to what was spoken 
of earlier as the darkness which filled the boundless all, to the 
period which precedes manifestation, we reach what, for want 
of a better word, is called a principle, an omnipresent, eternal, 
boundless and immutable principle, on which all speculation is 
impossible since it transcends the power of human conception 
and can only be dwarfed by any human expression or similitude; 
it is beyond the range of thought; it is unthinkable and un- 
speakable; and yet it is that which stands as the background 
to, and, in fact, is the unknown god of all nations. We do not 
and cannot know what it is, but this principle, as it is poetically 
put, awakes at times from its night of sleep; that is, the period 
of inactivity, of darkness, is followed by one of activity or 
manifestation; the great God breathes, and manifested worlds 
spring into being. Included within this nameless one are the 
germs of spirit and matter, and when the awaking or outbreath- 
ing comes, forces begin to play, to act and react on each other. 
Universes appear, form is evolved, our earth takes its place 
amid its sister worlds, and we arrive, after intermediary stages 
which it is impossible here to go into, at a time when we can 
begin to think of events as transpiring on our globe. The min- 
eral is evolved, the plant starts its existence, animal life appears 
and in due process of time and many experiments on the part of 
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the builders, a human form is evolved and we have animal-man, 
or rather an animal in the form of a man, for our creation up 
to this point lacks the one essential of man—the thinking prin- 
ciple, the mind. The house has to be built before the real man 
can inhabit it, and up to this point the workers have been pre- 
paring the tabernacle. If we consider for a moment, we will 
see at once that taking the world and mankind as we now find 
them, there is a vast difference in mental and moral attainment; 
we find men who are still very close to the brute, and others who 
have reached to great heights; there is no dead level of hu- 
manity; so it was at the time of entering into the period of 
darkness or rest to which reference has been made in the evolu- 
tion preceding ours. There were certain beings who at that time 
had reached to such a height of mental and moral perfection 
that they were as gods, knowing good and evil; indeed, they 
were gods, the Sons of Light; at the beginning of the new evolu- 
tion, as soon as a form had been prepared, a proper vehicle for 
them, they came down to earth and dwelt among animal men; 
in some of these forms which had been prepared, they took up 
their abode; in others they lighted up the spark of latent mind 
only. Matter was not so dense then as it is now and these great 
beings were able to come in contact with it; it is to them, the 
Sons of Mind, that humanity owes its thinking principle, its 
powers of reason and, therefore, its knowledge of good and evil. 
Man was at this period unknown to himself; he was but begin- 
ning to develop self-consciousness and mind, and as little un- 
derstood then as men do now, that he is what we might term an 
undeveloped god. In him are latent all the powers displayed 
by these glorious descended ones; these day stars, the stars of 
the morning, who left their high estate in heaven and descended 
again to earth; who fell, as the exoteric scriptures put it, but 
for the sake of lifting up those who were below them and rais- 
ing them in turn to become reasoning, thinking men. They 
were once what man is now and are doing for him what he in 
turn in another age must do for those below him in point of 
evolution. It is here that we have the origin of the gods, demi- 
gods and heroes of antiquity; they were far above the level of 
primitive man, and to the bulk of the then humanity in whom 
only a spark of mind was lighted up, may well have appeared as 
gods. ‘‘All the adversaries of the Gods in the allegories are 
identified with the Egos which by incarnating in the still wit- 
less man of the third race make him consciously immortal. They 
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are the true dual Logos during the cycle of incarnation, the two- 
faced divine principle in man.’’ 

This power of mind has two aspects; it is the saviour, pro- 
vided it is able to lift matter to its high state of consciousness; 
but when its gross vehicle proves too inert, its lower portion, 
termed the lower mind, becomes so affiliated with it that the very 
mind which in one aspect is the god, the saviour, in its lower 
becomes the tempter, uniting with the lower principles of man to 
drag him down. Without mind, without this divine knowledge 
of good and evil, there would be no sin, no temptation, no fall 
of man. What is perfectly proper and legitimate in the animal 
becomes sin in the human being, who, gifted with the power of 
choice, deliberately takes the evil. 

»8o we have the gods who have the formation of the universe 
in charge, the building of the physical body, the Sons of Mind 
or Lucifer, those who endow men with intelligence, man himself, 
and all are but links in the chain leading up to that point beyond 
which speculation is absolutely useless. Each class has his 
place in an orderly evolution from dense materiality up to the 
plane of pure spirit. It is only when the last of humanity, 
of those who entered through the door of manifestation, shall 
have completed the pilgrimage of the soul and passed through 
the portal leading to the realm of pure light, it is only then that 
the elder brothers of humanity will have completed their self- 
imposed mission. As the Sons of Mind stand to us, so do we 
stand to all of nature below us; we are as gods to them; but as 
the reverse of gods when we measure ourselves with the per- 
fection and knowledge towards which we are striving, and 
whose germ is in ourselves. Instead of God and the devil being 
powers outside of man fighting for his soul, something ex- 
ternal to him, the struggle is going on within him. He is god 
or he is devil as he aspires towards the divine in him, or as he 
links hands with matter and becomes more degraded than the 
animal from which he has come. In the words of H. P. Blavat- 
sky: ‘‘Satan, Lucifer, the Light Bearer is in us. [It is our 
mind, our tempter and redeemer, our intelligent liberator and 
saviour from pure animalism. Without this principle, we would 
be surely no better than the animals. It is man, therefore, who 
is the manifested deity in both its aspects, good and evil.’’ 


























SEERSHIP. 
By ALExANDER Wiper, M.D. 


Dare I say: 
No spirit ever broke the band 
That stays him from the native land 
Where first he walked when clasped in day? 
No visual shade of some one lost, 
But he, the spirit himself, may come, 
Where all the nerve of sense is dumb, 
Spirit to spirit, ghost to ghost. 

-——Tennyson. 


a desire to pass beyond them. The future, the invisible 
region of mind and energy, become themes of contem- 
plation and curiosity. What has been denominated 
‘‘superstition’’ has gained its place with human beings, far less 
from servile and abject impulse, than from incessant aspiration 
to learn the mysteries of life and its relations with the universe. 
We dread uncertainty more than the dangers that we compre- 
hend. Much of the fear of death owes its existence to the con- 
sciousness that we must meet it individually by ourselves. Much 
that is experienced by persons in low state of health is due to the 
consciousness that the problem is to be realized alone with only 
uncertainty in view. Hence men have lived in all periods of 
history, who left in the background the ordinary considerations 
of personal ambition and advantage, and sought a higher wis- 
dom and an interior communion with the potencies that in- 
fluence the vicissitudes of life. Whether people were cultivated 
or still under crude conditions, it made little difference. In all 
communities alike, there have been men laboring earnestly to 
discern and resolve the problems of existence and destiny. 
The eager question of the age, ‘‘whence and whither?’’ 
comes up to anxious attention before other inquiries. Its so- 
lution has been sought eagerly through all times. It is the 
problem of every philosophy. In the multiplicity around us all 
that can be observed is, the outflow of events, a stream pro- 
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pelled by a lifeless force without aim, purpose, or benefit, from 
nowhence to nowhither. Justice, goodness, moral excellence, 
in such case would be but incidents in our own mortal existence, 
temporary accidents of consciousness brought to view by the 
attritions of every-day experience, but having little or no ul- 
terior advantage. ‘We are hurried to such a whirlpool of unrest 
and uncertainty by the specious reasonings of a sciolism which 
regards only apparent facts, but excludes the causes from ex- 
amination. 

It has been easy to cast upon everything transcending the 
common knowledge, the imputation of being visionary and char- 
latanic. The fact has been overlooked that the very capacity to 
imagine the possibility of superior wonder-working power, is 
itself an argument, perhaps actual proof, that they exist. If 
there are counterfeits of such powers, there is of necessity a 
genuine original from which they were copied. The critic, as 
well as the skeptic, is generally inferior to the person or subject 
that he reviews, and is therefore seldom a competent witness. 
He may be content, like the bat, to repudiate the existence of 
sunlight as beyond knowing, and circumscribe his belief and en- 
quiries to his own night and twilight. 

True men, nevertheless, while discarding hallucinations and 
morbid hankerings, and employing caution in their exploration 
of all subjects within the scope of their comprehension, will 
always be ready to know concerning what is beyond. 

There is a faculty of the human soul, which is capable of 
being roused when the exigency arises for its manifestation. 
It is dormant during the period of immaturity and spiritual 
adolescence, and also while the attention is absorbed by matters 
of the external world. It is capable, however, of cultivation and 
development, till we are able to receive normally the commu- 
nication of superior wisdom, and to perceive as by superhuman 
endowment what is good and true, as well as appropriate for the 
time. Some may suppose this to be a superior instinct; others, 
a supernatural power. Nevertheless, it may not always be 
exercised at will; whatever would force its revealments is very 
certain to close the perception. There is also constant need for 
discipline and experience in this as in other faculties. Our 
powers are limited, and it is more than possible to mistake 
hallucinations and vagaries of the mind for monitions and 
promptings from the interior world. 

‘‘The mind is our divinity,’’ says the poet Maenander. ‘‘It 
is placed with every individual to initiate him into the mysteries 
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of life, and requires him in all things to be good.’’ In this 
mind, this interior spirit in the soul, consists our power to 
apprehend the truth in any immediate, direct and intuitive 
manner. The faculty of intuition is a power which the mind 
possesses by virtue of its essential nature, kindred with Divinity 
itself. In its perfect development it is the instinct peculiar to 
each of us matured into unerring consciousness of right and 
wrong, and a conception equally vivid of the source and sequence 
of things. We may possess these powers by proper discipline 
and cultivation of ourselves. Justice in what we do, wisdom 
in our life, and love or unselfish charity and desire in our 
motives, are, therefore, of the greatest importance. These will 
bring us in due time to that higher insight and perception which 
seem as a child’s instinct to the possessor, but appear as an 
almost miraculous attainment to others. 

Inside of this faculty is everything that really pertains to 
the prophetic endowment and foreknowledge. Everything of 
which we conceive as past or future, is mirrored upon the tablet 
of the Supernal and Infinite and so as real fact is constantly 
present, an ever-being now. The individual whose perceptions 
are vivified to the necessary acuteness may thus know, and be 
able to predict what is to take place. Besides, there are spirit- 
ual beings—gods in a minor sense—and exalted psychal natures, 
that are intermediary, capable of knowing such matters and 
imparting the knowledge to individuals that are still living on 
the earth. Sometimes the impressions which are made in such 
ways, are reflected upon the ganglial sensorium, and so become 
objective images which the seer may contemplate as being before 
his eyes. This is the case sometimes when they are associated 
with an individual, or some other object, at the time. The im- 
pression may, likewise, fall upon the auditory apparatus, and so 
be heard as a voice. So often did this occur in former times, 
that the Pythagoreans were astonished when they heard a per- 
son declare that he had never heard or seen a demon. 

Ancient writers in every nation have recounted examples of 
these manifestations. The Hebrew Scriptures abound with 
them. Ancient Palestine was a country of seers. In the second 
book of Kings are several accounts of wonderful seership which 
are amply illustrative. They may not be historic, and it is 
common usage to explain away and deny such things. Yet if 
there had not been occurrences of such a character, there would 
have been no such stories framed. The credulity of disbelievers 
is often very servile. 
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In the narrative as it now appears Elisha the prophet* is 
described as entheastic, intuitive and clairvoyant. His peculiar 
faculty of insight is said to have been brought into activity on 
one occasion by the playing of a minstrel; and at other times 
when there were periods of extreme exigency. When the King 
of Syria made several treacherous attempts to capture and ab- 
duct the King of Israel, Elisha on each occasion warned the 
latter of his peril. The Syrian king was confounded; he had 
laid his plots privately and could only suppose that there was a 
secret agent of the King of Israel among his officers. One of 
them refuted the suspicion. ‘‘None of us,’’ said he; ‘‘but 
Elisha, the prophet who is in Israel, declares to the king of 
Israel the very words that thou speakest in the inner part of 
thy bed-chamber.’’ 

At another time the king of Syria, Ben Hadad, was pros- 
trated with severe illness. Elisha chanced at this time to be in 
Damascus, and the king resolved to consult him as being clair- 
voyant, in relation to his prospects of recovery. Hazael, an 
officer of the court, was sent with costly presents, to obtain the 
oracular reply. Elisha declared the illness not mortal, but 
nevertheless predicted the death of the monarch. Then gazing 
intently upon the messenger, he wept bitterly. The astonished 
Hazael asked the reason of this. Elisha replied, depicting the 
ravages which Hazael was going to inflict upon his country and 
his terrible cruelty to the inhabitants. In vain did Hazael pro- 
test that he was a mere underling, and therefore unable to do 
anything of the sort. ‘‘What is thy servant, merely a dog, and 
not able to do anything so monstrous.’’ Elisha sadly replied: 
‘<The Lord hath shown thee to me, king over Syria.’’ 

Perhaps the best explanation of this subject is given by 
Apollonios, of Tyana. Like Paracelsus of later centuries, this 
distinguished man has been described in terms of foulest cal- 
umny. But his words are explicit. ‘‘I take very little food,’’ 
says he; ‘‘and this abstinence maintains my senses unimpaired, 
so that I can see the present and the future as in a clear mirror. 
The sage has no occasion to wait for the vapors of the earth 
and the corruption of the air to develop plagues and epidemic 
fevers; he must know them later than God, but earlier than 


*The Hebrew term is NABIA, an entheast or inspired person, an ecstatic. 
The term “prophet” more properly means, one who speaks for another. But the 
term has become the appellation of the Hebrew seers and sages, and we with re- 
luctance employ it accordingly. 
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common men. The gods (or superior essences) see the future; 
common men see the present; sages that which is about to take 
place. This mode of life produces such an acuteness of the 
senses, or else it is a distinct faculty, that the greatest and 
most remarkable things may be performed. I am perfectly con- 
vinced, therefore, that God reveals his intentions to pure and 
wise men.”’ 

Volumes have been filled with records of this wonderful 
power. To reject them would be to discard the faith, the 
observations, the experiences of every race of humankind. It 
would be an unfaithfulness and infidelity to truth itself, which 
a truth-seeking mind cannot afford. The universe of apparent 
facts cannot wholly eclipse the cosmos of reality. If fore- 
knowledge is possessed by the Deity, somewhat of it may be 
imparted to others. To be sure, it is an interior perceptivity, 
and not to be learned from text-books, but is a something to be 
discerned when the external senses are silent. But the counsel 
of Sokrates to Aristodemos is pertinent and deserving of atten- 
tion: ‘‘Render thyself deserving of some of these divine secrets 
which may not be penetrated by man, but which are imparted to 
those who consult, who adore, who obey the Deity.’’ 

There are, and there will be, intuitions into this world of 
ours from the regions beyond, and there is certain to be a sensi- 
bility to occult forces developed which will enable the key to be 
used by which to understand the whole matter. 





‘‘Parched corn eaten to-day that I may have roast fowl to 
my dinner on Sunday is a baseness; but parched corn and a 
house with one apartment, that I may be free of all perturbation, 
that I may be serene and docile to what the mind shall speak, and 
girt and road-ready for the lowest mission of knowledge or good- 


will, is frugality for gods and heroes.’’—Emerson, ‘‘Man the 
Reformer.’’ 








THE LIFE OF JOHANN GEORG GICHTEL, 
TRANSLATED FROM ‘‘THEOSOPHICA PRACTICA,’’ VOL. VII, LEYDEN, 1772. 
By T. R. Prater. 


In the beginning of his studies, Gichtel did not know why 
the red dragon should suddenly shroud the divine light. He 
asked interiorly and received this answer: ‘‘The love of the 
inner man wishes to do away with the anger of the outer man, 
and so take away from him his fire-power, his strength, and 
dominion, so that the life power of desire may submit to the 
light-power of the soul. The angry nature does not like this— 
hence the battle. 

In speaking of his humility, Gichtel said: that in the begin- 
ning, while he still followed the letter of the law, and everything 
was going well, it had been an easy matter to teach others. It 
had even seemed to him as if, like Atlas, he was strong enough 
to support the whole world; but when he had been weaned from 
his spiritual childhood and had to eat more substantial spiritual 
food, he lost a great deal of conceit. Then his entire lower 
nature was turned loose to try and test him. Only then did he 
begin to know himself. He had fancied that he had been pure, 
and had overcome all sensual desires and lusts, but to his sor- 
row he found that he had only deluded himself. After realizing 
the weakness of the physical and psychical man he bore himself 
with great humility, considered that he was weak and unlearned, 
and said that of all men he was the least. He compared himself 
to a little child, and never undertook anything without the con- 
sent of the God within. 

Gichtel’s correspondence was not very large, nor did he seek 
to increase it at any time. In answer to inquiries he gave only 
from the stock of his own experience, and not that which he 
had read in books. Hence with every letter that Gichtel and 
Ueberfeld sent out, inspiration would go, for wisdom spoke 
through them. 

The use of words was not necessary to Gichtel and Ueber- 
feld for they could converse with each other through thought, 
although widely separated. Either would know when the other 
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was in meditation, and the same knowledge and wisdom which 
would descend upon one, would descend also upon the other. 


CHAPTER XXXV. 


Nearly all of Gichtel’s correspondence was gathered by 
Godfrey Arnold, and published in two volumes in 1701, during 
his life. In 1708 another edition was published with three addi- 
tional volumes, and in 1722 still another edition was published in 
which was included one other volume of letters, and one volume 
of Gichtel’s biography, making, in all, seven volumes. 

Now, as to the subject of marriage, Gichtel never pledged 
himself to celibacy, but he surrendered himself to the will of his 
God. The cause of his celibacy was due solely to his love for 
Divine Wisdom. The Jesus within shewed him the woman upon 
the moon, who treads under her feet everything that is earth- 
ly, Apoe. 12, at the same time he disclosed to him the meaning 
of Paul’s words I Cor. 7. verses 17, 20, 24, that everyone should 
follow the calling assigned to him by his God. He also dis- 
covered that God loves a chaste soul, and hates impurity, and 
that as shewn in Exxod., 19, verse 15, and I Sam. 21, verse 4, and 
also I Cor. 7, verse 5, how one who wished to find his God should 
be devoted because God is pure and his love is chaste. He was 
thus convinced that if he wanted to work, and benefit others by 
his works, he must abstain from marriage. And since this had 
been revealed to him and also that Christ or Divine Wisdom 
would be unable to help weak Christianity, he voluntarily de- 
voted himself to chastity, hoping that if one should succeed, 
others might gain confidence and gather sufficient courage to try, 
and, eventually, to pass the Cherub’s sword which guards the en- 
trance to Paradise. Another reason which prevented him from 
marrying was that the cares might not take his time, which be- 
belonged to his God and to humanity. 

Gichtel did not prohibit marriage, as some claim. Such a 
report originated from several who were married. They came 
to Gichtel and complained of the immoral life to which they were 
obliged to submit in wedlock. Some complained that they had 
been unable to pray and meditate because they were ashamed to 
do so while conscious of their sin. Gichtel then spoke against 
such practices, and his enemies then tried to make it seem as 
though he had advised all against marriage. Gichtel and Ueber- 
feld maintained that those who would let Jesus be reborn in 
them, unite themselves with Christ, and attain to peace, must, 
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like Jacob, wrestle with the Cherub. Like Paul, they advised the 
married and unmarried man alike, that everyone should follow 
the calling which seemed best to him. That they themselves 
had been called to lead a pure and chaste life, so they followed it. 
Both Gichtel and Ueberfeld declared that they did not regard 
marriage a sin, but that in this world it would be hazardous for 
a God-seeking soul to assume such responsibilities; especially if 
husband and wife did not in all sincerity, earnestly and honestly 
strive to attain to re-birth, because one alone would not be able 
to stand firm under all temptation. 


CHAPTER XXXVI. 


Gichtel was accused of prohibiting labor, but such accusa- 
tion was false. He knew that man had to work either with his 
soul in the vineyard of the Lord, and thus painfully earn his 
sustenance, or he must work physically for his bread. But he 
always protested against the Egyptian slavery of humanity, and 
said that Pharaoh, the world-spirit, would not permit humanity 
to serve its true God. Gichtel used to say: ‘‘Work half done 
comes to naught. It is better that man either serve God or the 
world-spirit wholly; by sitting still neither God nor the world 
spirit is served. If a man is in the world, then he should do the 
external work diligently in order that he may give plentifully 
to the poor. Similarly, if one leaves the world, then God should 
be served earnestly and truly, that he may garner divine treas- 
ures and dispense these to those who need them.’’ They never, 
therefore, made haste to induce people to follow the inner life. 
Faith is not possessed by everybody, so they always told the ap- 
plicant of the difficulties he had to contend with, and made plain 
to each one the importance of the step he was about to take; that 
a failure after having entered the path would ljead to a far great- 
er fall than one who did not enter the path would experience. 
Each one was warned that after entering the path there could be 
no turning back. That only a few could fight their way to the 
bitter end and achieve success. 

They were men who had been keenly and severely tried in 
the fire, and who would not sanctimoniously and hypocritically 
hang their heads and show an exterior meekness, nor did they 
countenance foolish postures or gestures; but their intercourse 
was natural, calm, earnest, open, and truthful. Hence no one 
who was not in earnest himself could endure their community, 
nor could anyone endure their presence unless he had resolved to 
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stand firm in his effort even unto death. If one who joined their 
brotherhood, did not in his inmost nature carry himself hum- 
bly, but was full of egotism and pride, he soon would fall into 
the traps set by the world spirit and leave them. They prayed 
God that he would keep false people away from them, that they 
might be of one heart, of one soul, and one spirit. 

They had not much hope for theologians. Eight of these 
had been among their number, but although they had seen God’s 
wonders, had received the love and friendship of the brothers, 
and had benefited from the radiation of their spiritual powers, 
yet no one of them could deny himself. And so they all fell away, 
loving their knowledge and learning more than God and their 
brethren. 


CHAPTER XXXVII. 


After 1693, God revealed to Gichtel and Ueberfeld the tinc- 
ture of the soul, by which they were able to cure themselves of 
any illness that might befall them. They considered this soul 
tincture a higher power than ‘‘Lapidem Philosophorum,’’* in- 
asmuch as it is one degree deeper, but it could not be expressed 
by words, for it is a spiritual power and is revealed by one’s God 
direct. Gichtel often felt downhearted, that humanity should 
be so ignorant of the potential powers which were within, and 
yet that they were not even able to bring a dead fly to life again. 

He often tried to describe by figures the deeper centers of 
the inner man, but it was many years before he was able to draw 
the figures which, in a limited way, represented the three-fold 
life. He also wrote a description of the three-fold life as repre- 
sented by the figures, but it has not been published.t 

The powers of Gichtel could not be kept secret and many of 
the Protestants acknowledged that he had found the true path 
which leads to Christ. There were also many orthodox officials 
of the Church of Rome who inquired of him as to how it had been 
possible for him to live such a perfect life, without having been 
educated in their church. They requested him to establish an 
order in that Church, but this he declined to do. All who visited 
him acknowledged that they derived great spiritual benefit 
through him, even though their visit was short. 


*Gichtel considered Lapidem Philosophorum a power of Spiritus Mundi. 
TThis was published later in a book called “Theosophia Practica.” 
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CHAPTER XXXVIII. 


We will now give a short description of the physical appear- 
ance of this great Theosophist, and how his spirit manifested 
through his exterior nature. 

He was of medium height, rather slender, well propor- 
tioned, but delicate in appearance. He was older than he looked, 
but he had a venerable appearance. His face was oval, and he 
had medium sized eyes of a clear bluish-gray color, through 
which his pure spirit shone. By nature he was amiable, pure, 
and quite free from conceit and falsehood. His voice was soft 
and low. His hair was brown, and slightly curled at the ends. 
He had lost quite a lot of it after his last illness. His beard was 
rather spare and of a light color. He had a well proportioned 
mouth, a medium sized nose, which inclined downward at the 
end, a smooth skin, and a somewhat pale complexion. His man- 
ner was characteristic of good old German honesty. Through 
him one could feel the presence of Divine Wisdom. He had no 
outer gloss, but everyone who came near him was impressed 
with his genuineness. 

No one felt inclined to become too familiar with 
Gichtel, as they at once recognized that he was the vehicle of 
the Holy Spirit through whom God would manifest as the oc- 
casion required. He was always kind and tender to sincere and 
honest souls, but reserved or stern toward hypocrites. His 
discourse was stern only to those who sought argument and con- 
tention rather than the truth; and yet, even to these, he was 
free from passion and unofficious. It can be said of Gichtel that 
in the way people sought him so he met them. He was the friend 
of all mankind, not excluding his greatest enemies. In his out- 
ward nature he was social. He never showed irritation when 
his time was taken up by visits from enquirers. He was always 
willing to put down his pen to engage in an edifying discourse, 
and it made no difference to him whether the person was rich or 
poor, a learned man or one of average understanding. His 
outer cleanliness of person was an index of the inner purity of 
his thought. 

He made his own bed, built the fire, kept the stove clean, 
and attended to his own wants. Though he had a large corre- 
spondence with Germany, he made it a point to answer all letters 
promptly. He was often at his desk in the morning hours be- 
fore the others got up. 
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He was quite free from any desire to domineer or to rule 
others. What he did he accomplished in an unaffected and kind- 
ly manner, controlled by an even and calm disposition. His 
| words, therefore, had great weight. His comments or sugges- 
tions were always given without jest, and there was never a 
trace of sarcasm in his words or manner. 
In the later part of his life he became stronger and when 
anyone asked him how this was he would say that while the inner 
man was growing the outer would be weaker. 





CHAPTER XXXIX. 


Sophia had manifested to Gichtel and Ueberfeld in Ter- 
nario Sancto during the year 1683, had joined both wills and 
hearts in one, and in the year 1709, on December 13th, again 
appeared to Ueberfeld in the same form in Ternario Sancto, just 
forty days before the death of Gichtel, and, smiling at his spirit, 
which had the divine light-pearl, pointed at it. Immediately the 
light increased in brilliancy and power so that the spark became 
a great light like unto the sun. During the same hour Sophia 
also manifested in the spirit of Gichtel with the greatest radi- 
ance, and all the powers of God manifested in his spirit, soul, and 
body, about which he had written to Ueberfeld on December 17, 
1709. 
| Some days previous to the passing away of Gichtel, Passa- 
| vant visited him and found him so weak that he could hardly 
| answer questions. Passavant immediately communicated with 

Ueberfeld. As soon as Ueberfeld received the letter announcing 
Gichtel’s illness, he also was confronted, but not overcome by 
death. | 

Gichtel was fully conscious when he left his body, for it 
pleased his God to call him away by another than the usual mes- 
senger: ‘‘Grim Death.’’ 

The day after Passavant had dispatched the letter to Ueber- 
feld, Gichtel arose. Although weak, he dressed himself, took his 
meals at the regular hours, and then they discussed Theosophical 
matters, which, of all things, lay nearest their hearts. Gichtel 
liked to speak about the inner and purified man. His discourses 
were always edifying, for he spoke from experience. During 
his illness he maintained his full consciousness and carried on 
his correspondence faithfully. He was untroubled by any fear 
or doubt. The day before his departure he wrote to Ueberfeld. 

Thus our dear and blessed Gichtel maintained his coolness 
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and equanimity to the time of his departure. It occurred at 3 
P. M. January 21st, 1710. It happened imperceptibly, as if he 
were going to sleep. Those present thought that he had only fal- 
len asleep. Passavant went into the next room to take a little 
much needed rest. But he had hardly left the room when sister 
Elizabeth came to him, saying: ‘‘Oh, the brother is even now 
going out like a flame.’’ Whereupon brother Passavant returned 
immediately. But they were not then certain of Gichtel’s de- 
parture, as he had been often in a like condition of quiet while in 
trance, so they watched him thinking that his spirit might return 
again. As soon as they were certain that he had departed, Pas- 
savant notified Ueberfeld immediately. 


CHAPTER XL. 


Ueberfeld received the letter the next morning, January 22d, 
whereupon he went into meditation and communed with Gichtel. 
Ueberfeld said that Gichtel was resting, now that he had accom- 
plished his life’s work. His God had opened to him the portals 
of exit from this world, through which his Adam had entered 
when he fell under the dominion of the world spirit. 

The next morning, on the 23d, Ueberfeld arrived at Amster- 
dam, where he found the remains of Gichtel in the same position 
he had assumed while meditating. And after a space of forty 
hours the ego of our Gichtel arose lovingly in the Tincture, in 
such a manner as had been impossible during the life of the 
body. The Divine Love of the Virgin of Wisdom united with 
the ego of Gichtel with a sweetness that had been impossible as 
long as the ego had been surrounded by its vehicle of flesh. So 


the brothers realized that they had lost nothing of Gichtel except 
his physical body. 


CHAPTER XLI. 


Now for a few words about the funeral. The body was in- 
terred on January 25th at 3 P. M. in a burial lot, donated, with 
the assurance of non-disturbance for 20 years. This was in the 
Leyden Cemetery, not far from his dwelling. As far as worldly 
goods were concerned, he left only 18 Guilders, which had been 
sent him four days before his departure, from Germany. Four 
hours before Gichtel’s departure two dear souls (who knew 
nothing about his illness, nor that they were destined to attend 
his funeral) arrived from Germany, our Galilee, with princely 
gifts. So they were enabled to meet all funeral expenses, and to 
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pay the half yearly house rent, which amounted to 100 Guilders. 
There were about twenty-five couples, beside the pali bearers, 
who participated in the burial service. Thus everything was 
carried out in accordance with the current custom of the times. 

So it happened that the burial expenses fell upon no one in 
Holland. For the holy ointment and linen were consecrated for 
this work by the Joseph and Mary, our visitors from Germany, 
to the blessing of our whole German nation. Thus was re- 
turned to us again that which was of our blood; that the dis- 
grace which descended upon us by banishing Gichtel—the mes- 
senger of God—might be taken from us. Gichtel lived on this 
earth for seventy-two years, less six weeks and three days. Upon 
him rested an exceedingly bright light and deep spirit of divine 
grace which few recognized, but which has borne rich fruit since 
his departure, and will continue to bear fruit. Now the victor 
awaits his comrades to see them also adorned with the crown 
of attainment. 

May the Eternal Love be with us, in the power to follow in 
the foot-steps of this divine man, to unfalteringly battle in the 
good cause, that we may become followers of Wisdom even as 
he was, so that we may pass through all the Cherub’s fires, and 
enter the light of Theo-Sophia, Divine Wisdom. 


THe Ewp. 





The sage who would bring his mind into a fit state for the 
performance of devout contemplation must be devoid of desire, 
and observe invariably continence, compassion, truth, honesty 
and disinterestedness; he must fix his mind intently on the su- 
preme Brahma, practicing holy study, purification, contentment, 
penance and self-control. These virtues, respectively termed the 
five acts of restraint (yama), and five of obligation (niyama), 
bestow excellent rewards when practiced for the sake of reward, 
and eternal liberation when they are not prompted by desire of 
transient benefits —Vishnu Purana, book VI, ch. VII. 








AN ILLUSION OF THE ‘‘MISSING LINK.”’ 


By MERLIN. 


Among the unrealized projects of modern times are the 
finding of the Northwest Passage, the discovery of the North 
Pole, the exploring of the Antarctic Continent and the ‘‘missing 
link’? between mankind and their Darwinian cousins. In the 
seventh volume of The Atlantic Monthly is a paper by Col. T. 
W. Higginson, which is introduced by the following paragraph: 

‘‘In the interior of the island of Borneo there has been 
found a certain race of wild creatures, of which kindred varieties 
are found in the Philippine Islands, in Tierra del Fuego, and in 
Southern Africa. They walk usually almost erect upon two legs, 
and in that altitude measure about four feet in height; they are 
dark, wrinkled and hairy; they construct no habitations, form 
no families, scarcely associate together, sleep in trees or in caves, 
feed on snakes and vermin, on ants and ant’s eggs, on mice and 
on each other; they cannot be tamed, nor forced to labor; and 
they are hunted and shot among the trees, like the great gorillas, 
of which they are a stunted copy. When they are captured alive, 
one finds, with surprise, that their uncouth jabbering sounds 
like articulate language; they turn up a human face to gaze upon 
their captors; the females show instincts of modesty; and, in 
fine these wretched creatures are Men.’’ 

Professor Van Sickel, however, takes a view from the 
other side of the shield. He has cabled to the Dutch Academy 
of Sciences that he has discovered a monkey that builds a nest, 
bathes, adorns itself with necklaces, sings, and uses a sort of 
language. This creature he seems to think is the ‘‘missing 
link.’’ 

The late Dr. Hiram K. Jones of Illinois College at Jackson- 
ville declared in a discourse at the Concord School of Philosophy 
in 1882, that in all ages historic and pre-historic, man was always 
man. He would brook no hypothesis of ‘‘descent’’ from ani- 
mals, or even development upward. It is sufficient that in the 
regions where the human type is lowest, simians seem more 
human-like. Is not this as significant of human degradation and 
even more so; rather than of beasts blossoming out into human 
beings? It would seem so. 




















MOMENTS WITH FRIENDS. 


“How can vegetarianism prevent concentration of the mind when veg- 
etarianism has been advised in order to attain concentration?” 

Vegetarianism has been advised for a certain stage of development, the 
aim being to subdue the passions, control the desires of the body and thus 
prevent the mind from being agitated. In order to control desires one must 
first have desire and in order to concentrate the mind, one must have a mind. 
That portion of the mind which is incarnated in the body, affects that body 
by its presence and is in turn affected by the body. The mind and body 
react on each other. The body is made up of the gross food taken into the 
body, and the body serves as a background or lever for the mind. The 
body is the resistance with which the mind works and becomes strong. 
If the body is a vegetable body instead of an animal body it will react on 
the mind according to its nature and the mind will be unable to find the 
resisting power or leverage necessary to work with and develop its strength 
and faculties. A body which feeds on mush and milk cannot reflect the 
strength of the mind. The mind which acts on a body built up on milk and 
vegetables becomes discontented, irritable, melancholic, pessimistic and 
sensitive to the wickedness of the world, because it lacks the power to hold 
and dominate, which power a strong body would afford. 

The eating of vegetables weakens the desires, it is true, but it does not 
control desires. The body is only an animal, the mind should use it as an 
animal. In controlling an animal the owner would not weaken it, but would, 
in order to get the greatest use out of it, keep it healthy and in good train- 
ing. First get your strong animal, then control it. When the animal body 
is weakened the mind is unable to grasp it through the nervous system. 
Those who know have advised vegetarianism for those only who already had 
a strong, healthy body and a good healthy brain, and then, only when the 
student could absent himself gradually from densely populated centres. 

A FRIEND. 


OUR MAGAZINE SHELF. 


NOTICE—Books, coming under the subjects to which this Magazine is de- 
voted, will be received, and as space permits, impartially reviewed, irrespective of 
author or publisher. 

The duty of the reviewer is to present to our readers a true and unbiased ac- 
count of his charge. There will be no deviation from this principle.— Ed. 


THE SECRET OF THE SPHINX, by James Smith and John Wren Sutton, Philip 
Wellby, London, 1906. 288 pages, 8vo. Price 6 sh. 

This is a historical novel. Its title is full of mystery and promise, and might 
lead one to expect a book like “Isis Unveiled.” There the likeness ends. The con- 
tents of this story are remarkable, but not in a way that tends to elevate mysticism 
in the eyes of the world nor to make occult tradition acceptable. In this book “The 
Sphinx” is the name of an Egyptian King, [not the Image, Leo-Virgo, that offered 
the riddle of birth, as is held by some occultists (S. D. vol. 1 p. 265) ]. 

He lived four thousand years before Moses, and in Moses’ time was his teacher 
on the astral plane. The story treats of the exodus of the children of Israel and 
the writing of the Books of Moses. Some idea of the nature of the novel may be 
gained from this, that it pretends to give the true history of Moses, as the illegit- 
imate offspring of one daughter, Pherenice, of the Pharaoh, and a Jewish stone 
mason, while Moses’ bad halfbrother Aaron originated in a like manner from 
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Amarice, the other royal daughter, and a rough Jewish soldier. The book is a 
Strange glorification of the Jews as the real builders of the pyramids, and as the 
flower of Egypt physically and mentally. Spiritistic seances are extolled as a source 
of true knowledge, and to this is added a line of fanciful love stories and supposed 
occult teachings. 

Inaccurate, incongruous, and improbable are many of the details, so the narra- 
tion of how, after the death of the Pharaoh, caused by chagrin over the defeat of 
his army by the Jews, his successor was, not one of the royal blood of the divine 
dynasty, but Aros, the slave of Zarah, the beloved of Moses. This slave weds a 
slave woman and both become king and queen of glorious Egypt. The occult 
teachings contained in this book are not very occult. However, its title made men- 
tioning it here advisable. 

THE SCIENCE OF THE LARGER LiFzg, a selection from the works of Ursula N. 
Gestefeld, Philip Wellby, London, 1905. 304 pp. 8vo. 

The author attempts to give a method for the unfoldment of the individual 
life into the divine. The method advocated is to have the idea of what man is in 
the likeness of a divine being. To raise humanity, its ideals must be raised, for 
man is within the limit of his ideals, never beyond it. Some sound, practical advice 
is given how to attain to higher ideals. The book expresses some of the 
tenets of the so-called “New Thought” movement. Through thinking, the creative 
power is building or destroying the vesture of the soul (manas). The visible body 
and world is the outer crust of thought matter, and is by the law of cause and 
effect, made from our thoughts. Man makes his body and fate as a thought world, 
and flows into it. The doctrine of free will is firmly maintained, and no loopholes 
left to seek shelter behind blind or arbitrary destiny. This book, though it avoids 
theosophical terms, is based on the teachings of the Wisdom Religion. The style 
is good; the statements clear and worth studying. 

THOUGHTS ON ULTIMATE ProsLeMs, by F. W. Frankland. Third and revised 
edition. Philip Wellby, London, 1906. 48 pp. 16 mo. Price 1 sh. 

The author modestly presents his philosophical views on the problems of the 
cause of existence (driving force of the cosmic process), joy, pain, matter, the atom, 
space, the principle of sequence or causation, the Logos (universal reason), the 
nature of the human soul, ethics, altruism, with the precision his thorough mathe- 
matical training permits him to excel in. In his introduction he says that mental- 
ity is the summum genus of which all possible existences are the species. Indeed 
the author’s exact mode of thinking does not preclude him from entering the realm 
of occult Platonic philosophy, as where (at p. 13) he ventures to surmise that mat- 
ter, aether and electricity may yet be banished in favor of space “the varied and 
changing geometries of which will be found adequate to account for all the phenom- 
ena of the material world.” He says (at p. 22) “it is possible—especially in the 
case of the highest and most gregarious animals, viz., human beings—that the same 
‘self’ may have a foothold in, i. e., be a partial noumenal counterpart of, more than 
one simultaneously existing organism.” This latter statement we believe to be not 
in accordance with theosophical views; but the author’s reasoning and his state- 
ments are throughout interesting and incite to thought. In his sociology he inclines 
somewhat to, though he does not fully adopt, the Marxist views of economics. 
There are several appendices among which may be mentioned “Time and Con- 
sciousness”, “Altruism and Happiness, or Rational Eschatology’, and the “Theory 
of Discrete Manifolds”, as interesting studies. The booklet is well printed by 
Philip Wellby, and though not easy to read, because of the author’s method of 
stating in most condensed form the results of his careful thoughts, the careful 
study of his speculations is recommended and will repay the student. 

AQUARIUS. 
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